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Jacobus ten Doornkaat Koolman. Dirk Philips: Friend and Colleague of
Menno Smons, 1504-1568. Trans. William Keeney, ed. C. Arnold Snyder.
Kitchener, ON / Scottdale, PA: Pandora Press/ Herald Press, 1998.

In his introduction to The Writings of Dirk Philips, C. J. Dyck states that
Philips “ranks second only to Menno Simons in his influence on Dutch
Anabaptism during thefirst decades of themovement” (11). Whenit comesto
the writings of Dirk — which are more systematic and comprehensive than
Menno’' s—Dutch scholarsmight rank him even higher than Menno. Although
The Writings of Dirk Philips have been available in Dutch since 1564 and in
English since 1910, hardly any systematic work has been done on Dirk’s
theology or historic research on hislife.

Inorder tofill thisgap, ten Doornkaat Koolman’ shiography of Philips
has been trandated into English by William Keeney and edited by C. Arnold
Snyder. Theauthor wasbornin 1889 in Hamburg, Germany, studied theol ogy
in Marburg and Berlin, and at the Mennonite Seminary in Amsterdam from
1911 to 1915. Under the influence of professors Cramer and de Bussy, he
developed akeeninterestin Anabaptist history and theology. Hismany articles
on these subjects, and his contributions to the Mennonitisches Lexikon and
Mennonite Encyclopedia bear witness to his scholarship. For his
proponenexamen in 1913 he wrote a paper on Dirk Philips. He continued his
research on Dirk for afuture dissertation but had to interrupt it in 1915. Not
until hisretirement in 1957 washe ableto returnto hisresearch andfinally in
1964 to have hisbiography published.

Ten Doornkaat Koolmanknowsall theavailable sources. Theendnotes
alonefill fifty-five of the 220 pagesof hiswork, whichisstill thefundamental
monograph on this subject. In twelve chapters he discusses Dirk’s life and
writingsinchronological order.

According to a contemporary, Dirk received his education in the
monastery of the Lesser Brothers (Franciscans) in Leeuwarden. Pieter
Houtzager, amessenger from Jan Matthijs, baptized Dirk before February 2,
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1535. More than twenty-five years later Dirk will call Houtzager God's
messenger, onewho preached the Word of God and baptized himinthe name
of theFather, Son, and Holy Spirit. Thereasonsfor Dirk’ sbrother Obbe’ slater
resignation, baptism, and ordination by the false prophets of M Uinster remain
for Dirk scriptural and binding. Upon request of the brethren, Obbe ordained
Dirk as a fellow elder in Appingendam in 1534 or 1535. Ten Doornkaat
K oolman agreeswith themaj ority of Mennonite scholarsthat neither Obbenor
Dirk got involved in the turbulent events around the apocal yptic kingdom of
M Unster. Since someevidence pointsin adifferent direction, especialy Obbe's
confession, more research on this period is needed.

In 1537 both Dirk and Menno and other Anabaptists were in East
Friesland, where Count Enno was governor. When Enno died in 1540, his
widow Annavan Oldenburg came more and more under the influence of the
Reformed stream, and called John a L asco asthe new leader of the church of
East Friedand. His debates with Menno are well known. Ten Doornkaat
Koolman assumes that Dirk was a close co-worker with Menno at thistime,
that he probably was present at these confrontations, and that he might even
have been Menno's secretary. Under pressure from Brussels and from the
emperor, the Anabaptists were expelled in 1544, and both Menno and Dirk
headed for the Rhineland. In the 1540s Dirk continued in the background.
While Menno risked hislifetraveling to Friesland, Holland, and Groningen,
Dirk apparently stayed behind.

In contrast to Wilhelm Kihler, who argues that in the 1550s Dirk
outgrew Menno and even opposed him where he thought it necessary, ten
Doornkaat Koolman points out that in the 1550s Menno could call Dirk “our
trusted and very beloved brother.” Intheconfrontationwith Adam Pastor, Dirk
played a prominent role. It became clear in the 1550s that Dirk was more
concise and more strict than Menno. For example, he supported radical
shunning of those banned from the fellowship of believers. Hisimportance
increaseswhen hebecomesawriter around 1554. With hisgrowing recognition
and authority, he now takes his own stand on many important issues and does
not hesitate to oppose Menno on the application of the ban.

Dirk moved further east inthe same decade, livingin Wismar, L Ubeck,
and then Danzig, where he was an elder in the 1560s. In this period he writes
prolifically and becomesthemost respected | eader of the Anabaptist movement
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intheNetherlands, northern Germany, and Danzig. Asleader and elder Menno
did his most creative work in the late 1530s and *40s; in the ‘ 50s one of his
maj or concernswastheeliminationfrom hisearly writingsof any evidence of
hisinvolvement withthe M Uinsterites. Dirk now takesover theleadershipfrom
Menno; as awriter he works mostly on the same issues. The monophysite
Christology, the spiritual resurrection, the ban, the ordinances of the church,
zeadl for the purity of the church, and the presence of the kingdom of God
among us now are also his chief concerns. Like Menno and most of the
reformers, Dirk wasconvinced that histeaching andinterpretati on of scripture
was correct and irrefutable. As an elder he took a firm stand on the Frisian-
Flemish controversy and can be blamed at least in part for the great schism.

For Dirk, the Anabaptist movement is the great turning point in the
history of the Christian church: it hasnow beenliberated from the Babylonian
captivity of Roman Catholicism. Thefellowship of thebelieversisaready the
New Jerusalem. Dirk did not care that this true church was small and
insignificant: Christ had predicted that only afew would enter the narrow gate
and find the path to eternal life. But thistrue church had to be of one spirit and
of onefaith, otherwiseit would not stand. To keep the church united and pure,
the strict ban wasindispensable. Ten Doornkaat Koolman admitsthat Dirk’s
rolein the great schism throws ashadow over hislife, yet he did guide many
with hisliterary worksand strengthen their faith.

K eeney and Snyder have produced atrand ation that readseasily and is
concise. But by breaking up the author’ slong and complicated sentences and
paragraphs, someof the meaning and content canbelost. Anillustrationisthe
third sentence of page one: where ten Doornkaat Koolman questions a
statement, in the tranglation he confirms it. These details are issues only for
scholarly research. For the student and theinformed reader thistrandationisa
great contribution. Sincevery few peopleread Dutch, it providesthe English-
speaking world accesstothelifeand worksof oneof themgjor leadersof early
Anabaptism.

HELMUT ISAAK, Abbotsford, BC
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Roberta Showalter Kreider, ed. From Wounded Hearts: Faith Sories of
Lesbian, Gay, Bisexual, and Transgendered People and Those Who Love
Them. Gaithersburg, MD: Chi Ro Press, 1998.

Stanley J. Grenz. Wel coming but Not Affirming: An Evangelical Responseto
Homosexuality. Louisville, KY : Westminster John Knox Press, 1998.
Raobert L. Brawley, ed. Biblical Ethics and Homosexuality: Listening to
Scripture. Louisville; KY: Westminster John Knox Press, 1996.

Many reviews address whether a book respects the canons of its field of
scholarship, makes a novel contribution, or effectively reaffirms some
traditional argument or set of values. My approach to three books on
homosexuality or gay/leshian subject matter (thevery choiceof label canflag
ataking of sides) islikewise based on criterial consider important amid the
anguished debating.

Certainly themore common criteriafor judging booksarevalid. Andin
approaching thesebooks| havekept inmind suchtypical concernsaswhether
theargumentation is sound, thewriting competent, thematerial coherent. But
other standards seem to me pertinent here, for two key reasons. First, many
debaters already know by heart the common positions and how they are
justified. Why then set out yet againto arguethat hereisthe preferred position,
or totell how thisor that book fail stotakethemost biblical stance? Second, my
own journey has brought meto thispoint. Once | was pastor of Germantown
M ennonite Church. ThisMennonitecongregation, theoldestinNorth America,
wasin 1997 disfellowshipped by FranconiaConference, aregional Mennonite
association of churches, due to the church’s gay/lesbian-friendly stance. By
that time my Germantown pastorate was long past, and | watched at some
distance but with dismay as debaters, often alienated, angry, and anguished,
found no way to stitch together an outcome that both respected their
differencesand nurtured continuing rel ationships.

| watched not only asonewith personal memoriesof earlier stagesof the
processbut al so asaresearcher studying for dissertation purposesthedebate’ s
closing phases. Asitstitlesuggests, thedissertation, “ Fractured Dance: Steps
and Misstepsin Conversation and in Application of Gadamer to aMennonite
Debate on Homosexuality,” pursued through the work of Hans Georg-
Gadamer itsown criteriafor evaluating the conversation.
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The key goal was to investigate from a Gadamerian standpoint what
makes communication across differences successful and to seek instances of
success or failurein conversations conducted by three clusters of Franconia
delegates prior to the final Germantown decision. | was drawn to Gadamer
through sensing connections between his views and the Anabaptist
commitment to peacemaking—aswell asPaul’ svisionin 1 Cor. 12-13 of abody
of Christwhichmust learntoloveitsmany different partsasall contributingto
onebody. L eaving asidethe many compl exitiesinherent in Gadamer’ sthought,
I'll focusonthiskey point: My ability to graspwhy your positionispersuasive
to you, and vice-versa, iswhat enables the true under standing which defines
conver sational success.

Gadamer believesthat aswe seek to understand another wemust aways
begin through thelensesof our own biasesand prejudices. Wehavenoway to
get outside ourselves to see in some neutral or objective way what's “really
there.” We can only start from how we see asaresult of who we uniquely are
as shaped by culture and experience, and Gadamer wants us to treasure our
initial perspectivesasour only way of beginning to perceive each other.

But Gadamer then asksusto risk having theseinitia stancesenlarged by
placing them in contact with other views. He asks me to converse with your
prejudices, and youwith mine, so profoundly and genuinely that little by little
we see why the other’ s position seems right to her or him. Success doesn’t
require fully agreeing with each other, but it does demand our entering the
other’ sposition deeply enoughto sensewhy the other person holdsit and why
it deserves our respect and readinessto learn fromit. My main job, then, was
tolook in the Franconiaconversationsfor instances of readinesstorisk one’'s
own prejudicesand to valueand beenlarged by other prejudices. Let the often
sobering conclusionsremain in the dissertation, even asthe underlying quest
now providesthe criterial apply also to these three books.

I conclude that two of them — From Wounded Hearts and Welcoming
but Not Affirming —are helpful in clarifying the prejudicesbeing held even as
their authorsare perhapslessinterested in modeling how prejudices might be
risked. Meanwhile Biblical Ethics and Homosexuality tends to generate the
same assessment if treated chapter by chapter, but if taken asawholeit helps
illustrate what risking of prejudicescanlook likeand why such risking can be
vauable.
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Hearts is a treasure trove of narratives divided into three sections
fulfilling thepromiseof thebook’ ssubtitle. Thefirst andlargest sectionfocuses
onleshian, gay, bisexual andtransgendered (hereafter “LGBT”) experiences,
inremaining sections, parentsand then“familiesandfriends’ tell their stories.
Thebook’ skey prejudiceissummarizedinthe Publisher’ sNote” by R. Adam
Debaugh, who suggeststo the reader that “if you have doubts about the place
of God' ssexua minority childrenintheschemeof things, thisbook might help”
(xvii). Story after story showsthepainajudgmental church hasinflicted onthe
teller or loved ones. Implicit in most accounts is a hope that the reader,
identifying with the teller, will come to see that here is a human being who
deservesthe samefull acceptancethe church givesstraight Christians.

In contrast, Stanley Grenz's prejudice is that the appropriate
“evangelical response to homosexuality” isindeed to be “welcoming but not
affirming.” What this means is that all — LGBT or straight — are equally
welcome in the “ discipleship community,” but discipleswill join “on God's
terms, not their own.” And God' s terms demand that the community always
welcome the homosexua while not affirming those “old sinful practices’
homosexualsarecalledto“leavebehind” (157).

Despitetheir nearly opposing stances, each book does contributeto one
significant ingredient of Gadamerian communication: The other person’s
prejudice must be made availablein as persuasiveand rich aformaspossible.
This then gives the holder of a different prejudice potential access to what
makesthe prejudiceunder study val uableand convincing to theonehol dingit.
Both booksprovideawell-defined, attractively delineated path for walkinginto
what makes these stances persuasive to those who treasure them. Hearts
welcomesusinto, precisely, thewarmly beating heartsof thosespeaking. If in
more cerebral style, Welcoming invitesus, through generally fair and careful
reasoning, to understand why Grenz thinksthat the appropriateevangelical and
biblical positionishisown.

Each book also makes some effort to risk its own central prejudice at
least sufficiently to acknowledgethe potential integrity and val ue of opposing
prejudices. Amid comment on sexuality as a central challenge faced by
Christiansina“ permissivesociety,” Grenz notesthat “ becausethe challengeis
oneweall face, whether ‘ straight’ or ‘ gay,” webest faceittogether” (156). And
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Kreider poignantly articulatesher effort to seevalueintwo very different sets
of prejudices:

| feel caught inthe middle! | very deeply love and carefor each of
you and do not want to hurt you in any way. It has been very
comfortabletowalk along together, affirming and encouraging one
another without many major conflicts. Truly itisgood when God's
people dwell in peace! But when | am ready to say, “Let’s just
keep it that way,” then | immediately see the faces of our many
gay and lesbian friendsand their parents. (266-67)

However, neither book showssignificant evidenceof readinesstorisk itsown
prejudice, as opposed to the meaningful yet lesschallenging effort to value or
respect another prejudice. Each book islargely committed to its own stance.
There is much reasonable concern for opposing stances, but these are not
primarily viewed as potential sourcesfor enlarging thewriter’ sown prejudice.
Rather, the writer’ sbiasisin the end what is cherished.

This is generally the pattern as well in Biblical Ethics, whose nine
chaptersby different authors provide asampling of viewpoints presented at a
largely Presbyterian Consultationon Biblical Ethicsand Homosexuality held at
McCormick Theological Seminary in 1995. The most scholarly of the three
books, in handling prejudices Biblical Ethics nevertheless encompasses
roughly the samemovesasthe other two volumes. M ost of the chapter writers
skillfully expressaclear prejudice, again hel ping readers enter the force of a
writer’ sreasoning and why theauthor findsit persuasive. For instance, Ulrich
Mauser carefully explainswhy heviewsmal enessand femalenessasgrounded
in the basic order of God's creation itself and why this leads him to view
homosexua conduct as the “denial that the human being is good as God's
creature in the polarity of being male or female. In one form or ancther,
homosexual conduct fears or denies, despises or ridicules, the goodness of
God' screation of maleandfemale” (13). J. Andrew Dearman appearsto head
inasimilar directionin histreatment of “Marriagein the Old Testament.”

Then take Elizabeth Gordon Edwards. Her biasregarding the Apostle
Paul’ s understanding of the flesh or body is clear: “ Redeeming Paul’ s use of
sarxisafutiletask; anabortionisrequired” (69). A morebody-affirming (and
implicitly LGBT-friendly) “ability to proclaimtheblessing of our sexudity asa
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God-given gift” is needed (82). Herman C. Waetjen and Dale B. Martin
articulatetheir own LGBT-friendly prejudices. Waetjentreatsthegay-straight
“binary” aspart of a“ pollution system” (114) cleaving humansinto clean and
unclean that the gospel has overcome.

The occasional rhetorical nod toward opposing prejudices may be
found. But thewritersremainlargely interestedin articul ating their own biases,
not in risky exploration of how an alternate one might enlarge their own.
Nevertheless, the effect of placing al these prejudices under the cover of one
book is powerful. At the level of the entire work, as these contrasting biases
jostle against each other, each isplaced at risk, shown potentially to need the
perspectiveit may itself tend to deny or minimize. Editor Robert L. Brawley
seemsawareof this. Hereportsthat participantsin theconsultation“ affirmwith
deep respect for one another the value of our dialogue. Significantly, this
profound respect comes not from avoiding our differences but through
confrontingthem” (153). Highlighting thepolarization afflicting conversations
on homosexuality, Brawley notesthat

Debates from such opposite extremes leave little room for
negotiation. Inthe midst of varieties of methods[such asof biblical
interpretation], social locations, and plays for power, the multi-
vocality of the dialogue in our Consultation has broadened the
visionof usall. (154)

| write herefor ajournal circulated among Anabaptists afflicted by their own
opposite extremes. No peaceful way forward seemsyet in sight. Y et perhaps
treating viewpointsasthey have beentreated here, asmeansto grasp themulti-
vocality of our dialogueinthe quest for abroadening of al our visions, isone
productive way to proceed.

MICHAEL A.KING, Telford, PA



118 The Conrad Grebel Review

GeorgeR. Hunsberger, Bearing the Witness of the Spirit. Lesslie Newbigin's
Theology of Cultural Plurality. Grand Rapids, MI: William B. Eerdmans,
1998.

Thisisthe latest book in a projected series from the Gospel and our Culture
Network, anetwork attempting to “ foster themissional encounter of thegospel
with North American culture.” Hunsberger iscoordinator of thisnetwork and
professor of missiology at Western Theol ogical Seminary in Michigan.

Tofacilitateamissiona encounter in apluralistic world, atheology of
cultura plurality is needed. According to this book, such atheology isnot a
reflection onthereligiousnatureof culturebut is, rather, atheol ogical response
to culture and to the plurality of culturesintheworld. Hunsberger prefersthe
word “plurality” to “pluralism,” because the latter implies*“acertain form of
commitment to the pluriformity” (12), while the former simply speaks of
pluralism as a fact. Serious reflection about the intersection of gospel and
cultureisalso needed asthe church liveswith renewed awareness within the
pluralismof culturesandreligionsthat surround us. Hunsberger believesthat a
solid framework for such reflection is aready present in the thought,
experience, and writings of Lesslie Newbigin. Drawing our attention to this
resourceisadgift from Hunsberger to the church.

Hunsberger givesfour reasonswhy Newbigin' scontribution providesa
solid basis for considering questions of gospel and culture. First, is his
missionary career that hasimmersed himinaculturally plural world. Secondis
his extensive participation in public debate about these issues. Third, he has
consistently reflected on atheol ogical understanding of cultural plurality. And
fourth, in his debating process he hasin effect created atheology of cultural
plurdity.

Hunsberger methodically analyzes Newbigin's writings, a literary
contribution of over 260 pieces that cover about fifty years of missionary
experience and reflection. As a missionary in India, Newbigin dealt with
guestions about the authority of the church to engage in mission. Upon his
return to England he had to deal with questions about the authority of the
church to have faith. These two questions, suggests Hunsberger, continue to
underlie our own contemporary debates about the appropriateness of the
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proclamation of aparticular faith and theinvitationto aparticular missionwithin
culturd plurality.

Hunsberger examines Newbigin’ sthought about thereally toughissues
involvedininter-cultural andinter-religiousmission. Iscross-cultural mission
valid? What are the forms that church unity must take? What is the basis of
inter-religiousdia ogue?Newbigin’ sframework for answering thesequestions
is both surprising and predictable. Much of his understanding of the role of
particularity withincultural plurality isbased onthebiblical doctrineof el ection.
Thisis asurprise for most, yet it is this emphasis that makes dialogue and
particul arity both necessary and authoritative. Heal so pointstoissuesof history
and eschatology, the communal implicationsof conversion, and thegospel as
“secular announcement” to the world. Newbigin suggeststhat interreligious
dialogue and particularity within plurality must ultimately be understood
accordingtothetriangular relationshipsamong gospel, church, and culture.

Hunsberger i dentifiesthreeimportant contributionsof Newbigin’ swork
for theology withincultural plurality. First, it“ enableschurchesto engagetheir
owncultureinamissionary way” (278). Second, it givesto churches* powerful
resourcesfor theinner dialogueinwhichthey must beengaged” (279). Third,
“Newbigin’s vision nourishes congregations toward their calling to be the
hermeneutic of thegospel, theinterpretivelensthrough which peoplewill see
and read what thisgospel hasto dowiththem andtheworldinwhichthey live”
(279).

Hunsberger’ sbook istimely and encouraging, though at timesonefeels
that things could be stated more succinctly and that repetition could be
eliminated. But these weaknesses are also strengths. Hunsberger desires to
communicate carefully and thoroughly the thought of Newbigin. The book
demonstrates Hunsberger’s integrity in subjecting himself to the thought of
another, and even in areas of potential disagreement he allows Newbigin to
speak without biasing the perspective. It isinspiring to see how “outdated”
material continuestobe" contemporary” and relevant. | recommend thisbook
to collegeand seminary classes, to missiologically minded persons, and tothose
wishing to think carefully about the role of particular faith witness within
culturd plurality.

ROBERT J. SUDERMAN, Winnipeg, MB
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Roland H. Worth, Jr., The Sermon on the Mount: Its Old Testament Roots.
Mahwah, NJ: Paulist Press, 1997.

The purpose of this book is harrower than the title suggests. Worth wantsto
demonstratethat Jesus' teachingsintheso-called six antithesesof Matt. 5:17-
48 do not contradict the teachings of the Old Testament. He believesthat this
isimportant in order to sustain his understanding that Jesus must uphold the
Jewish Law during his lifetime, because the Law continues to be valid until
Jesus' death (his understanding of “until all is accomplished,” v.18). This
allowsWorthto contrast Jesus' supposed strict adherencetotheLawtoPaul’s
later insistencethat the Law isno longer binding on Jesus’ followers (45ff).

The book’s first two chapters set out the problem and give a brief
description of scholarship onit. The next two chaptersexplainingreater detail
his understanding of 5:17-20 as the context for the antitheses, and provide a
brief commentary on other placesin the gospel swhere Jesus might be seento
beeither advocating or actua ly breaking the Torah. Worth usesthe old standby
argument of “intent” vs. “letter”, which allowshimtointerpret theLaw insuch
away that Jesusisnot actually breakingits“intent.” Unfortunately, in doing so
Worth denigratesthereligiousleadersof Jesus day for their “well-intended but
misguided human accretionsto thedivinelaw” (73). These accretions are, of
course, of acompletely different character from thehuman accretionwhichthis
book entails. Worth’s denigration of the Pharisees should also be noted (55-
57), especialy sincehisbibliography citesbookswhich should correct hisbias
(Neusner, E. P. Sanders). These types of arguments tend to preserve rather
than combat anti-Semitic biasin parts of Christian thought.

Theheart of thebook (chs. 5-11) isacareful study of the six antitheses.
Ineach case, thegoal istofind OT parallelstothe“ but | say toyou” part of the
antithesis. Thefinal chapter may beof particul ar interest to Mennonitereaders,
asit dealswith non-violence.

Worth begins it by giving a detailed interpretation of Matt. 5:38-42,
Jesus' commandsto turn the other cheek, give your cloak, and go the second
mile. Hisunderstanding of “turnthe other cheek” limitsit primarily tojudicia
settings, with secondary applicationto everyday lifesituations(235-43). While
Worth does see here a“repudiation of the central attitudes of the Zeal ot-type
movements,” heregardsthisas* anindirect consequenceof (Jesus’) teaching,
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rather thanits central thrust or purpose” (243). Having decided onthe (only?)
correct understanding of Jesus' commands, Worth then goes on to find OT
paralelsin Job 16:10, Lamentations 3:28-30, and | saiah 50:6. Whilethefinal
textisused only asapossiblebackgroundfor theattitude of theMessiah, Worth
congratulates himself on having found “two prophetic texts that advocate
nonretaliatory conduct and that could have been easily in (Jesus') mind when
he spoke hisantithesis’ (254).

This section reveal sthe limits of the author’ s study. His parallelsonly
work if his is the correct interpretation (or human accretion?) of these
commands. If, for example, wewould choosetointerpret 5:39inlight of 5:43,
the command to love our enemies, and thus to see it as a command to non-
violentresistenceingeneral, then Worth’ spassagesfail to providetheparallels
necessary to prove his case. Further, hisinitial concern was whether or not
Jesus' teachingscontradict the Prophetsor the Torah (4). Noneof hispassages
isfrom the Torah, the Job and L amentation texts are not “prophetic” (in the
Hebrew Bible these books are part of the Writings, not the Prophets).

In general, Worth employs a number of presuppositions that detract
fromhisargument. First, hewishesto show that Jesusis* bringing the people
back to the original intents (sic) of the ancient sacred works’ (30). While
concernwith original intent wascertainly anormative positioninthetwentieth
century, it wasnot part of the method of textual interpretationin Jesus' day. It
isanachronistic at best to show Jesus' superiority to rabbinic teaching onthe
basi sof amethod of interpretation that neither woul d haverecognized. Second,
Worth appearsto believethat thereiscompl ete continuity and agreement within
theearly church. Hedoesnot allow for thepossibility that M atthew’ sposition
regarding therel ationshi p between Jesusand the L aw might be quite different
thanthat of Mark, Paul, or James. While he may beright on thisissue (though
| think that unlikely), it would need to be proven not assumed.

Third, the author generally ignoresthe possibility that Matthew had an
influence uponthewording of the Sermon on the Mount. While Worth hasread
many authorswho would disagree with hisposition, hetreatstheir ideaswith
“major skepticism” (4) rather than counter-argument. He attempts to get
aroundthisproblem by claimingto be concerned with “themeaning of thetext
in the form that we have it today,” but later goes on to speak about “ Jesus
listeners’ (21) ashistorical rather thantextual persons. Fourth, Worth assumes
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that the New Testament’ s picture of Messiah was a prescriptive norm which
theMessiah hadtofollow (72). Y et clearly the NT writers spent considerable
energy redefining “Messiah” for their audience, in order to fit Jesusinto the
definition. Thisis one of the key themes of the book of Mark. Our Christian
picture of what a “Messiah” should be is largely based on a retrospective
position which assumesthat M essiah = Jesus. Itisapicturewhich beginswith
Jesusand reads him back into the Old Testament. (Thisiswell withintherules
of theday for “correct” biblical interpretation but doesnot fit with our “ original
intent” rules.) Worthwould have usbelievethat Jesusisfollowingacourselaid
down by the OT writers.

These four questionable presuppositions make it difficult to find
Worth' soverall argument valuable. They are also fundamental to his overal
plan, making it hardto read around themin order to find more general insight.
Worth's bibliography, nevertheless, is extensive and wide-ranging, and
hundreds of notes enhancethe arguments, although their placement at theend
of each chapter make them less useful than they might have been.

WES BERGEN, Newton, KS



