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In an historic action, MWC’s General Council approved a
statement of shared convictions to give member churches
around the world a clearer picture of beliefs Anabaptists hold
in common. This statement is the first statement adopted by
leaders in the global Anabaptist community. — Courier, 2006."

On March 15, 2006 Mennonite World Conference (MWC) approved a
statement of seven “Shared Convictions™ representing the beliefs and
practices of Mennonite and Brethren in Christ churches around the world. The
statement was adopted following a thirteen-year process of development and
eighty-one years after MWC'’s inaugural assembly. The Shared Convictions
are a long overdue addition to the Anabaptist body of confessional literature.
However, little work has been done to articulate the process of development
and structure of the Shared Convictions or to systematically analyze the
Convictions in the context of the ancient creeds of the church, the sixteenth-
century Anabaptist movement, and the contemporary global community of
Mennonite and Brethren in Christ churches. In this study I provide a context
for and means of evaluating the Shared Convictions statement. The Shared
Convictions and ecumenical creeds are included in Appendix 1; tables
paralleling the Convictions and ecumenical, Anabaptist, and global sources
appear in Appendix 2.

Mennonite World Conference was founded in Switzerland in 1925,
at which point it comprised churches from only five nations and understood
its primary role to be the organization of international assemblies.’ By the
end of the century MWC developed significantly, gathering numbers and
expanding its mandate. At present MWC describes itself as:

A global community of Christian churches who trace their
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beginning to the 16th-century Radical Reformation in Europe,
particularly to the Anabaptist movement. Today, close to
1,500,000 believers belong to this faith family; at least 60
percent are African, Asian, or Latin American. MWC represents
97 Mennonite and Brethren in Christ national churches from 53
countries on six continents.*

MWC connects Anabaptist-related churches around the world and
clearly defines its vision and mission in terms of community and facilitation
rather than governance or centralized authority:

Vision Statement: Mennonite World Conference is called to
be a communion (Koinonia) of Anabaptist-related churches
linked to one another in a worldwide community of faith for
fellowship, worship, service, and witness.

Mission Statement: MWC exists to (1) be a global community
of faith in the Anabaptist-tradition, (2) facilitate community
between Anabaptist-related churches worldwide, and (3) relate
to other Christian world communions and organizations.’

MWC’s nature, vision, and mission shape the Shared Convictions.

The Nature of the Shared Convictions

In order to understand the nature of the Shared Convictions we must consider
the careful process through which they were developed, their internal
structure and content, and the role given them in the global Anabaptist
community.

Process of development

Following the thirteen-year process the Shared Convictions were adopted
in 2006 by the MWC General Council (GC), an international body
officially consisting of 129 delegates from 53 countries, with one to three
representatives from each national church conference based on size.® The
process leading to this point sought to listen to as many voices as possible
in order to create a truly global document that every MWC church would
be able to affirm.
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In 1993 MWC decided to convene a new Faith and Life Council
(FLC) at the General Council meetings in India in 1997:

We hope the Faith and Life Council will be a forum where we tell
each other what it means to be Anabaptist Christians in today’s
world. What holds us together as a family of churches besides
the name ‘Mennonite’? Can we develop some accountability
between churches at an international level? What do Mennonite
and Brethren in Christ churches in all parts of the world share in
common, and what can we learn from each other?’

In preparation for the first meeting of the FLC in 1996, more than 100
church leaders and MWC General Council members were asked to respond
to a questionnaire and submit statements of faith currently in use in their
conferences and congregations. More than 50 responses were received from
five continents, roughly a 50 percent rate of return. A group of ten readers
was appointed to study the statements of faith and to report at the inaugural
FLC meeting.®

In 1997 the Faith and Life Council was convened for the first time at
the assembly in Calcutta, where the report on the gathered confessions and
statements of faith was presented and discussed. The report addressed eight
areas: how God is described and understood; the nature and work of Christ;
what the church is and how it is described; church leadership; ordinances
and sacraments; ethical issues; accountability and discipline in the life of
the church; and the future and the end of time.® In addition, the Council’s
threefold purpose was defined as:

to determine how MWC churches understand and describe
Anabaptist-Mennonite faith and practice; to enable MWC
churches to receive and give council on Anabaptist-Mennonite
identity and action in the world today, as well as on matters
of Christian faith and practice in general; and to encourage
MWC member churches to develop relationships of mutual
accountability — internationally and cross-culturally — in the
convictions we hold and the lives we live.!

In 1998 From Anabaptist Seed,"" a study book on the “historical core
of Anabaptist related identity,” commissioned by MWC from C. Arnold
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Snyder, was presented to the worldwide church for discussion and response.
The book was initially published in six languages and in the Courier, MWC’s
quarterly magazine.'? It summarized early Anabaptist doctrines, church
ordinances, and discipleship, and it was “meant to provide a common point
of reference for ... discussion, not to serve as a normative or exhaustive
statement for MWC member churches’ faith and life today.”"* At the FLC
meeting in Guatemala in 2000, at which MWC celebrated its seventy-fifth
anniversary, From Anabaptist Seed was strongly affirmed, but it was clear
certain contemporary themes were missing, including mission and witness,
interdependence and diversity, and kingdom and hope. The FLC determined
that a statement of contemporary core convictions reflecting the faith and
life of the global church should be prepared for discussion at the MWC
General Assembly in 2003.'

In 2003 an initial version of the Shared Convictions document was
presented at the assembly in Zimbabwe, where it was approved for study
and reflection.'® Responses were requested from member churches and used
to revise the Convictions over the following three years.

In 2006 at Pasadena, California, “[i]n an historic action, MWC'’s
General Council approved a statement of shared convictions to give
member churches around the world a clearer picture of beliefs Anabaptists
hold in common.”'® The final affirmation of the Shared Convictions was
accomplished by consensus. Decision-making by consensus, a method of
arriving at decisions without voting, builds community and is the normal
mode of decision-making employed by MWC.!'” Orange (affirmation) and
blue (concern) cards were given to each General Council member and
used to evaluate the mood of the council throughout the discussion. If an
individual raised a blue card, s/he was expected to voice a specific concern.
In this way representatives from diverse linguistic and cultural backgrounds
could signal their opinions clearly.'® Reaching consensus was possible only
because of the careful and inclusive process of development. News of the
adoption of the Shared Convictions was disseminated around the globe by
MWC and various national and local publications."

Structure and content
The Shared Convictions appear in a concise document of only 332 words.
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The seven Articles address seven themes that I summarize as God, Jesus,
the church, scripture, peace, worship, and the world.?® The average article
length is 34 words; the longest article is 54 words and the shortest is only 23.
The Shared Convictions are available in MWC’s three official languages:
English, French, and Spanish, as well as German.?!

The Convictions reflect the emphasis of the FLC in that both faith
and life are addressed: “We hold the following to be central to our belief and
practice.” # Faith and ethics are closely linked and receive equal weight,
and the corporate dimension of faith and life is particularly strong. The
Convictions employ plural language (“we seek to live and proclaim,” “we
gather regularly...”), and make numerous direct references to the Christian
community.”

Three foundational authorities are recognized within the Convictions:
Jesus Christ is the primary authority on which all other sources of authority
depend explicitly and implicitly;** the Bible is named as authoritative: “We
accept the Bible as our authority for faith and life”;* and sixteenth-century
Anabaptism is acknowledged as a source of inspiration.?® These authorities

are the foundation on which the Convictions are constructed.

Role in the church

MWC implies a threefold purpose for the Shared Convictions. First, the
Convictions define identity, describing the contemporary belief and practice
of the global community of Mennonite and Brethren in Christ churches
— for Anabaptist-related churches themselves and for those outside the
Anabaptist family of faith. For example, the Convictions are a resource for
Mennonites engaged in ecumenical dialogue.”” Second, the Convictions are
a starting point for conversation and serve as a foundation for discussion on
contemporary Anabaptist faith and life. For example, they may be used in
the context of catechism and preaching. Third, the Convictions may serve
as a confession of faith for congregations and conferences that do not have
an existing formal confession. Courier summarizes:

The statement is not meant to replace conferences’ official
confessions of faith, according to MWC president Nancy
Heisey. Instead, ‘groups are free to use it for theological
conversations,” she said. It can also be used by those who do
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not have a formal confession. It is also intended to help define
Anabaptist to others.

The Shared Convictions have limited authority, which reflects the
limited authority of MWC? and the diffuse congregational power structure
of the Mennonite church. It is the choice and responsibility of congregations
and conferences to determine the role of the Convictions in their contexts.

Analyzing the Shared Convictions

The content of the Shared Convictions reflects three dominant influences:
the Christian tradition, the sixteenth-century Anabaptist movement, and the
global church. Close examination of the Convictions reveals elements found
in multiple sources and specific elements contributed by each influence.
However, the Convictions borrow selectively from the sources, and a great
deal is omitted. In order to understand the relationship of the three influences,
I will briefly analyze the Convictions with respect to the ancient ecumenical
creeds, the core teachings of the early Anabaptists, and the response of the
global church to the 2003 draft Convictions.*

Christian tradition

The influence of the ancient Christian tradition can be evaluated by
examining the Convictions alongside the great creeds of the church affirmed
by major Christian denominations throughout history and around the world.
The creeds also serve as a measure of the orthodoxy of the Convictions. The
Apostolic Creed and Nicene-Constantinopolitan Creed®' are compared and
contrasted with the Shared Convictions by means of four questions: Who is
God?, Who is Jesus?, What is the church?, and What else is important?

Apostolic Creed
The Apostolic Creed (ca. 700) consists of three primary articles based on the
persons of the Trinity. It moves directionally from creation to consummation.
The Shared Convictions loosely reflect this pattern, beginning with articles
on Creator God and Jesus and concluding with a statement on the “final
fulfillment.” However, similarities and differences in content are of greater
interest than similarities in structure.

Who is God? Both the Shared Convictions and the Apostolic Creed
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clearly recognize the triune nature of God. Both name God as Father and
Creator. However, the Apostolic Creed also describes God as almighty,
placing greater emphasis on the power of God, whereas the Shared
Convictions use gentler language, naming God as the one who calls and
restores.

Who is Jesus? The Apostolic Creed and Shared Convictions both
identify Jesus as the Lord, Christ, and Son of God, who has died, risen,
and will return. The Apostolic Creed includes more detail on the events
surrounding the cross, including suffering under Pontius Pilate, burial,
descent into hell, resurrection on the third day, and ascent to heaven. The
virgin birth is also included. In addition, power language is used to describe
Christ, the “judge” who “sits at the right hand of the father.” In contrast,
the Convictions emphasize the life and teachings of Jesus and the nature
of Christ as example, one to be followed, and as teacher, an aid in the
interpretation of scripture. The conceptualizations of Jesus as Savior and
Redeemer are also present in the Convictions.

What is the church? The Apostolic Creed and Shared Convictions
both connect the church and the Holy Spirit. Both understand the church
to be holy, separate or set apart, and catholic or worldwide. However, the
church is not a focus in the Creed, whereas it is a dominant emphasis in the
Convictions. Language of community defines MWC’s description of the
church. The church is a community composed of believers who follow a
specific spiritual and ethical path. It is the worshiping and witnessing body
of Christ and practices mutual accountability. The church is the continuation
of a unique historical tradition. It is a called people who are “faithful in
fellowship, worship, service and witness™? paralleling MWC’s vision
statement.*®

What else is important? The single additional element mentioned in
both faith statements is eternal or everlasting life. Additional items found
only in the Apostolic Creed include the communion of the saints, the
forgiveness of sins, and the resurrection of the body. The emphasis is on
matters of faith. The primary additions to the Shared Convictions are ethical
concerns. The focus is living and proclaiming as well as believing. Additional
elements include reconciliation, following a spiritual path, scripture and
spirit, obedience, peacemaking, justice, sharing possessions, worship, the
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Lord’s Supper, baptism, creation care, service, kingdom language, and an
anthropology of fallen humanity. Some elements found in the Convictions
but not the Creed appear in the ecumenical tradition, in the more expansive
Nicene-Constantinopolitan Creed.

Niceno-Constantinopolitan Creed

The Niceno-Constantinopolitan Creed (hereafter Nicene Creed), was
confirmed in 381. In contrast to the Apostolic Creed, both the Nicene
Creed and the Shared Convictions use plural language.** Otherwise, this
more extensive ecumenical statement contains all of the elements found
in the Apostolic Creed (aside from the communion of saints). Therefore,
my analysis focuses on comparing the additions to the Nicene Creed to the
Shared Convictions.

Who is God? The centrality of the Trinity is again affirmed, as well as
the nature of God as Father and Creator. The Nicene Creed adds that God is
one, and that God created heaven and earth and all things seen and unseen.
The unique relationship between the first and second persons of the Trinity
is also emphasized.

Who is Jesus? Both the Nicene Creed and the Shared Convictions
express an understanding of Christ “for us” and use the terminology of
Savior or salvation. Both associate Jesus with the kingdom. The striking
difference between the Nicene Creed and the Convictions is Nicea’s focus
on Christology, the nature of Christ, expressed in theological language:

We believe...in one Lord Jesus Christ, the only Son of God,
eternally begotten of the Father, God from God, Light from
Light, true God from true God, begotten, not made, one in
Being with the Father. Through him all things were made.*

Nicea also employs language reflecting the incarnation and humanity
of Jesus. The Definition of Chalcedon (451) is even more Christological,
describing the paradoxical nature of Christ as human and divine, an aspect
of Christian orthodoxy omitted from the Shared Convictions.

What is the Church? The Nicene Creed and the Shared Convictions
both name the church as “one.” Nicea adds that the church is “apostolic.”

What else is important? Both the Nicene Creed and the Shared
Convictions mention certain items often considered distinctively Anabaptist.
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Both name scripture as a source of authority and connect scripture and the
Spirit, although they do so in different ways. Nicea understands the Spirit to
speak through the prophets and church, whereas MWC states that scripture is
interpreted under the guidance of the Holy Spirit. Both faith statements also
link baptism to separation from sin. The Nicene Creed links baptism and the
“remission of sins,” and the Convictions associate baptism with the call to
“turn from sin...and follow Christ in life.”*¢ Additional affirmations found
in the Nicene Creed include an expanded understanding of the Holy Spirit
as “Lord and life-giver who proceeds from the Father” and the resurrection
of the dead.

In sum, the central Trinitarian affirmation of the ancient creeds
is present in the Shared Convictions. However, the creeds are more
“theological,” placing greater emphasis on belief than action, and stressing
the unique nature of Christ and the power of God. By contrast, the
Convictions are more “ethical,” emphasizing the way of life that necessarily
accompanies faith.

Sixteenth-century Anabaptism

The Shared Convictions claim to “draw inspiration from Anabaptist forebears
of the 16th century,”’ and the process of developing the Convictions
included a substantial study of early Anabaptist belief and practice. In order
to discern sixteenth-century Anabaptist theology and practice, [ will briefly
examine three sources: The Schleitheim Articles,*® From Anabaptist Seed,*
and C. Arnold Snyder’s “Core Teachings of Anabaptism.”*” The ecumenical
creeds addressed above were affirmed by the Anabaptists; however, this part
of my analysis focuses on the distinctive marks of early Anabaptism rather
its commonalities with the broader Christian tradition.

Certain sixteenth-century Anabaptist principles are included but
adapted in the Shared Convictions. Baptism upon confession of faith, the
primary distinctive mark of the early Anabaptist movement, is present in the
Convictions. But the early Anabaptist conception of threefold baptism in
Spirit, water, and blood is absent. The sixteenth-century spiritual process of
salvation uniting faith and works, initiated by the Holy Spirit and followed
by turning from sin, faith in Christ, baptism, and following Christ in life is
present in the Convictions. However, the language of salvation by grace,
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rebirth, and regeneration is missing. The church of both eras is visible, yet
the early Anabaptist church anticipated suffering, whereas the MWC church
does not. Mutual accountability is present in both ecclesiologies, yet the
ban, the Rule of Christ, and the pure church of the sixteenth century are
abandoned in the twenty-first century. Economic sharing is held in common,
but the Convictions do not connect it to yieldedness (Gelassenheit). The
Lord’s Supper is noted in both eras, yet the nature of the early Anabaptist
Supper as a memorial meal requiring worthy participation is absent. In short,
certain sixteenth-century principles are present in the Shared Convictions,
but simplified and softened.

The Shared Convictions accept other sixteenth-century Anabaptist
teachings less critically, including peacemaking and nonviolence, the
conjoining of scripture and Spirit, the Christocentric interpretation of
scripture in community, discipleship and obedience, and living in the world
without conforming to evil. At the same time, the Convictions completely
exclude other early Anabaptist motifs such as footwashing, truth telling
and the rejection of oaths, the election of shepherds and issues of church
leadership, anti-sacramentalism, anti-clericalism, and explicit mention of
free will.

Sixteenth-century ~Anabaptism obviously influenced MWC’s
contemporary Shared Convictions. However, in various ways the Convictions
are significantly different. First, they define Anabaptism positively and
independently rather than negatively as a reaction against other groups.
Second, the faith and life represented in the Convictions is more moderate
than that expressed in the earlier period. Third, the Convictions exclude
certain aspects of the Anabaptist tradition and include new emphases, partly
due to the global nature of the contemporary Mennonite faith community.

Global church

The call to move beyond sixteenth-century Anabaptism was present from
the start of the process of developing the Shared Convictions. When the
Faith and Life Council determined that a statement of contemporary core
convictions should be drafted in 2000, members indicated important themes
today that are missing from early Anabaptist belief and practice as presented
in From Anabaptist Seed, namely mission and witness, interdependence and



46 The Conrad Grebel Review

diversity, and kingdom and hope.*' These themes are present and prominent
in the Shared Convictions, and the response of the global church strongly
affirmed their inclusion.

Following the approval of the Shared Convictions for discussion in
2003, MWC solicited response to the document from the global Mennonite
community, as noted earlier. Reactions were collected systematically from
General Council members and the leaders of each church body affiliated
with MWC. Responses were received from all five MWC regions: 9 from
Africa, 10 from Asia and Pacific, 10 from Central and South America, 3
from Europe, and 6 from North America. Every representative responded
positively to the following questions: “Did you find the text helpful?,” “Do
you affirm the text?,” and “Do you recognize your own understanding in
the text?” The strong international affirmation of the Shared Convictions
suggests that the statement truly represents of the faith and life of the MWC
community. Nevertheless, respondents also noted the statement’s strengths
and weaknesses.

Strengths indicated by the global response include the biblical and
Anabaptist foundation, focus on the church, connection to the universal
church, Christocentrism, Trinitarian language, proclamation that Jesus is
Lord, ability to give meaning and direction for life (ethical focus), use of
clear and concise language, and role of the Convictions in bringing together
aworldwide family of faith amidst many languages and cultures.*’ The stress
on social concerns, peace, discipleship, sharing, reconciliation, witness,
and on relationship with God, each other, and enemies was also strongly
affirmed. Although the feedback was very positive, respondents were not
afraid to critique the Convictions.

Weaknesses named by the global church include the lack of biblical
references, the progression of articles indicating a questionable hierarchy
of values (for example, peace is “more important” than worship), the lack
of a separate article on the Holy Spirit, the use of technical language, and
the breadth of room for interpretation inhibiting the unifying power of the
confession. Certain groups pointed to a lack of emphasis on mission, the
role of the individual, the church as the Body of Christ, sin and the fall, the
authority of scripture, and the kingdom of God. Others believed important
elements were missing, including statements on atonement, biblical
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inerrancy, thanksgiving, prayer, martyrdom, the deity of Christ, the personal
life of faith, heaven, hell, and bodily resurrection. Despite raising concerns,
all respondents did affirm that this document reflects the faith and life of
their church in their cultural and historical context.

The global nature of MWC shaped the Shared Convictions as to what
was either included or excluded. The Convictions are, then, a consensus
document reflecting the inculturation of the Christian and Anabaptist
tradition around the world.

Conclusion

Four “layers of influence,”as I call them, shape the Shared Convictions: (1)
the Convictions have a foundational structure consisting of seven articles
with a focus on both faith and life; (2) the Convictions reflect the ecumenical
Christian tradition of the great creeds of the church, especially in Articles One
through Three; (3) the Convictions reflect sixteenth-century Anabaptism,
particularly in Articles Three through Six: and (4) the Convictions reflect the
faith of the global church, predominantly in Article Seven and the emphasis
on witness. The four layers of influence are interconnected. Many statements
found in the Convictions are affirmed by the Christian, Anabaptist, and
global layers. Others elements connect mainly with one layer.

So far, I have focused on what items are or are not included in the
Shared Convictions. However, why they are present or not has not been
addressed. I suggest there are four reasons that elements from the various
layers may have been omitted.

First, there is a lack of consensus in the global church on certain
issues, and therefore these issues are avoided in this consensus document.
For example, the issue of church leadership arose near the beginning of
the process* yet did not emerge in the Convictions. Matters of sexuality,
marriage, and the family also fall into this category. Second, conflict between
layers and within layers may prevent some issues from being addressed.
The unified Christology of the great creeds, for instance, was a contentious
issue in the sixteenth century, with certain Mennonite factions adhering to
unorthodox views of Christ. Third, the church may recognize it was wrong
about certain matters in the past and therefore not include reference to such
matters in contemporary statements of faith. For example, most Mennonites
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no longer adhere to the strict interpretation of the ban common in the
sixteenth century. Fourth, a desire for ecumenical unity may result in the
omission of certain elements. A precise interpretation of the Lord’s Supper,
for instance, is not included in the document, and the anti-sacramentalism of
sixteenth-century Anabaptism is absent.

Implications and Evaluation

The Shared Convictions mark an extremely important point in the history
of the Anabaptist movement. First, the Shared Convictions are a global
document. They reflect the true nature of the Mennonite and Brethren
in Christ church as a global community, more than sixty percent of
which is located in Africa, Asia, and Latin America, a percentage that is
continually increasing. As a result, the Convictions represent the future
of the Mennonite church. Despite the historic leadership and financial
dominance of churches in North America and Europe, as the demographic
shift continues, the leadership of the vibrant and growing churches of the
global south will become increasingly influential. The role of MWC and
the Shared Convictions can and should expand, because they reflect and
give voice to the Mennonite churches of Africa, South and Central America,
and Asia and the Pacific, as well as North America and Europe. As a global
document, the Convictions are also cross-cultural. They reflect a Christian
and Anabaptist core that transcends culture, or at least represents a larger
number of cultures or a global culture.

Second, the Shared Convictions will play an increasingly large role
in shaping the identity of Anabaptist-related churches as they are more and
more often asked to define themselves in ecumenical, interfaith, and secular
contexts. The Convictions are a common reference point when engaging in
these conversations. Third, the Convictions reflect a remarkable unity. They
were born out of a search for communion rather than division, in contrast
to many confessions of the past. They represent a united Anabaptist church
that is gradually emerging from a divisive history. Finally, the Shared
Convictions are accessible. They are concise yet comprehensive, using
simple yet precise language. It would be possible to use them in a liturgical
setting, either as a text spoken by the congregation or as the basis for a
teaching series. The content is manageable in scope and format.
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Although I believe their strengths outweigh their weaknesses, the
Shared Convictions are not perfect. The Convictions do reflect certain
limitations. They avoid difficult issues through omission: church leadership,
the nature of Christ, atonement, church discipline, sexuality, and feminist
concerns, to name only a few. Ideally, there would be a way of recognizing
that we regard these matters are important to our faith but that we understand
them in different ways. Another weakness of the document is the insufficient
context provided for the Convictions. Scripture references, a description
of the process of development, and suggestions for use in churches
would make the Convictions far more accessible and meaningful. Alfred
Neufeld’s What We Believe Together: Exploring the “Shared Convictions”
of Anabaptist-Related Churches (Good Books, 2007) is an important step in
this direction.

I hope this study can also contribute to a deeper understanding of
the Shared Convictions. As we continue to search for the faith and life that
define our identity as Anabaptist Christians in the worldwide context of the
twenty-first century, the Shared Convictions are a powerful symbol of the
historical tradition and global community of which we are a part.

Appendices and Notes to follow. — Editor
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Appendix 1: Statements of Faith

Mennonite World Conference
A Community of Anabaptist-related Churches

Shared Convictions

By the grace of God. we seek to live and proclaim the good news of reconciliation in Jesus
Christ. As part of the one body of Christ at all times and places, we hold the following 1o be
central to our belief and practice:

1. God is known to us as Father, Son and Haly Spirit, the Creator who seeks to restore fallen
bumanity by calling a people to be fathful m fellowslup, worship, service and witness,

2. Jesus s the Son of God, Through his life and teachngs, lis ¢ross and resurrection, he
showed us how 1o be faithful disciples, redecmed the world, and offers eternal life.

3. As a church, we are a conununity of those whom God's Spirit calls to tum from sin,
acknowledge Jesus Clrist as Lord, receive baptism upon confession of faith, and follow
Christ in life.

4. As a faith commumniry. we accept the Bible as our aunthoriry for faith and life, interprating
it together under Holy Spint guidance, in the light of Jesus Christ to discern God's will
for our obedience.

5 The Spint of Jesus empowers us o trust God in all areas of life so we become
peacemakers who renounce violence, love our enemies, seek justice, and share our
possessions with those m need.

6. We gather regularly to worship, to celebrate the Lord’'s Supper, and to hear the Word of
God in a spirit of mutual accountability.

As a world-wide community of faith and life we franscend boundaries of nationality. race.
class, gender and language. We seek to live in the world without conforming to the
powers of evil. wimessing to God's grace by serving others. caring for creation. and
inviting all people to know Jesus Christ as Saviour and Lard.

In these convictions we draw mspiration from Anabaptist forebears of the T century,

who modeled radical discipleslup to Jesus Chnst. 'We seek to walk in his nane by the power
of the Holy Spirit, as we confidently await Christ’s retum and the final fulfillment of God's
kingdom.

Adapred by Mennonite World Conference
General Council

Pasadena, California {USA)

March 15, 2006
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Apostolic Creed

I believe in God, the Father almighty,
creator of heaven and earth.

I believe in Jesus Christ, his only
Son, our Lord. He was conceived
by the power of the Holy Spirit and
born of the Virgin Mary. He suffered
under Pontius Pilate, was crucified,
died and was buried. He descended
to the dead. On the third day he rose
again. He ascended into heaven,
and is seated at the right hand of the
Father. He will come again to judge
the living and the dead.

I believe in the Holy Spirit, the holy
catholic Church, the communion of
saints, the forgiveness of sins, the
resurrection of the body, and the life
everlasting. Amen.*

Niceno-Constantinopolitan Creed

We believe in one God, the Father, the
almighty maker of heaven and earth,
or all that is seen and unseen.

We believe in one Lord, Jesus Christ,
the only Son of God, eternally
begotten of the Father, God from
God, Light from Light, true God from
true God, begotten, not made, one in
Being with the Father. Through him
all things were made. For us men and
for our salvation he came down from
heaven: by the power of the Holy
Spirit he was born of the Virgin Mary,
and became man. For our sake he
was crucified under Pontius Pilate; he
suffered died and was buried. On the
third day he rose again in fulfillment
of the Scriptures; he ascended into
heaven and is seated at the right hand
of the Father. He will come again in
glory to judge the living and the dead,
and his kingdom will have no end.

We believe in the Holy Spirit, the
Lord, the give of life, who proceeds
from the Father and the Son. With the
Father and the Son he is worshipped
and glorified. He has spoken through
the Prophets. We believe in one holy
catholic and apostolic Church. We
acknowledge one baptism for the
forgiveness of sins. We look for the
resurrection of the dead, and the life
of the world to come. Amen. *
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Appendix 2: The Shared Convictions in Ecumenical,
Anabaptist and Global Perspective

Table 1: Comparison of the Shared Convictions
and the Ecumenical Creeds

is seen and unseen
Almighty

APOSTOLIC NICENE SHARED
CREED CREED CONVICTIONS
Who is God? Triune Triune Triune
Father Father Father
Creator Creator of heaven Creator
Almighty and earth, of all that | One who calls and

restores

Who is Jesus?

Lord, Christ, Son
of God

Dead, risen,
returning

Suffered under
Pontius Pilate,
buried, descended
to hell, resurrected
on the third day,
ascended to heaven
Born of a virgin
Judge

Sits at the right hand
of the father

Lord, Christ, Son
of God

Dead, risen,
returning

For our salvation
Connected to
kingdom

Eternally begotten
of the Father, God
from God, Light
from Light, true
God from true God,
begotten, not made,
one in Being with
the Father. Through
him all things were
made

Incarnate as a
Human

Lord, Christ, Son of
God

Dead, risen, returning
Savior

Redeemer

Connected to kingdom
Example, one to be
followed

Teacher

Aid in the
interpretation of
scripture
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Appendix 2: The Shared Convictions in Ecumenical,
Anabaptist and Global Perspective

Table 1: Comparison of the Shared Convictions
and the Ecumenical Creeds

APOSTOLIC NICENE SHARED
CREED CREED CONVICTIONS
What is the Connects church to | Connects church to | Connects church to
church? Holy Spirit Holy Spirit Holy Spirit
Holy, set apart Holy, set apart Separate, set apart
Catholic Catholic Worldwide
One One
Apostolic Community

Composed of believers
who follow a specific
spiritual and ethical
path Worshipping and
witnessing

Body of Christ
Practices mutual
accountability
Continues a historical
tradition

A called people

who are faithful in
fellowship, worship,
service and witness
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Appendix 2: The Shared Convictions in Ecumenical,
Anabaptist and Global Perspective

Table 1: Comparison of the Shared Convictions
and the Ecumenical Creeds

APOSTOLIC NICENE SHARED
CREED CREED CONVICTIONS
What else is | Everlasting life Life of the world to | Eternal life
important? Communion of the | come Scripture is interpreted
saints Resurrection of the | under the guidance of
Forgiveness of sins | dead the Holy Spirit
Resurrection of the | Spirit speaks Baptism associated
body through the prophets | with the call to turn
and church from sin and follow

Baptism associated | Christ in life
with the remission Reconciliation

of sins A spiritual path
Holy Spirit the Scripture and spirit
Lord, the giver of Obedience
life who proceeds Peacemaking
from the Father and | Justice
the Son Sharing possessions
Worship
Lord’s Supper
Baptism
Creation care
Service
Kingdom language
Anthropology of fallen

humanity
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