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not likely to effectively address the deep emotional and psychological issues 
that he says so strongly influence theological views. Finlan acknowledges 
that it may take “decades of therapy and relearning” (67) but stops short 
of providing any substantial practical pastoral suggestions. For instance, 
attention to other psychotherapeutic frameworks and modalities and the 
neurobiological effects of trauma would help round out the consideration of 
psychological issues in relation to atonement theology. 

For general audiences or perhaps undergraduate courses, this book 
may serve as an accessible introduction to one way of engaging the biblical 
and theological development of atonement theology. However, readers will 
need to do further research to broaden and nuance their theological views.

Jonathan D. Boerger, PhD Student in Christian Theology and Ministry Studies, 
McMaster Divinity College, Hamilton, Ontario.

Matthew D. Lundberg. Christian Martyrdom and Christian Violence: On 
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In this work of constructive theology and ethics, Matthew Lundberg argues 
that a soldier killed in the course of a just war should not be excluded from 
consideration as a Christian martyr. This negative way of framing the thesis 
is important, since he does not claim that every soldier killed in battle, or 
indeed every Christian killed in the course of their vocation, is necessarily a 
martyr. Rather, if the just war is a legitimate Christian ethic, and he argues it 
is, then it follows that in such a war a Christian may die a martyr. Given that 
martyrdom provides a critical lens for the reflection on the place of violence 
in the Christian life, Lundberg builds on the widespread recognition that 
Christian martyrs are not only those who die because of a particular 
confession of faith, but those, such as Oscar Romero and Martin Luther 
King, Jr., who are killed in the course of faithful Christian action. 

To make this case, Lundberg first argues against biblical pacifism. 
This perspective, primarily as expressed by NT scholar Richard Hayes, and 
sixteenth-century Anabaptist martyrs, is typically rooted in the imitatio 
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Christi motif, which links the martyr to Jesus Christ. By contrast, Lundberg 
argues that the gospel calls for other modes of discipleship, especially in light 
of the sinful world for which Christians may have political responsibility. 
Much of the book consists of a constructive account of a principled just 
war realism, drawing on Augustine, Luther, Reinhold Niebuhr, Dietrich 
Bonhoeffer, and Michael Walzer. 

Lundberg argues that martyrdom ought to inform how the just 
war tradition is embodied, including its deep ambiguities, tensions, and 
possibilities of refusing martyrdom for the sake of faithfulness. He suggests 
that martyrdom ought to be less about a heroic and virtually unattainable 
faithfulness and more about ordinary faithfulness under extraordinary 
circumstances. This book makes a good case that how martyrdom is commonly 
understood, and the ethical orientations it embodies, is too out of touch with 
the lives of most Christians, and that a theology of martyrdom needs to be 
more practical, even for those who may never suffer violent death.

Lundberg does not provide neat and tidy solutions but rather a 
framework for reconsidering perennial ethical questions. He probes the 
definition of violence and how conflicting expectations of soldiers cause 
moral injury. He very generously acknowledges the strength of arguments 
that undermine his own thesis. He engages with creative representations of 
martyrdom (the novel Silence and the film The Mission) in order to probe 
alternate paradigms. His important and welcome methodological point is 
that a basic Christian practice (interpreting some deaths as martyrdoms) 
illuminates intuitions as well as tensions that have not been fully articulated 
theologically. Though I myself contend for a nonviolent interpretation of 
Christian discipleship, I do not discount the just war approach as beyond 
the pale. But I do raise two critical issues.

First, while Lundberg draws on the Martyrs Mirror for his account of 
how nonviolence is linked with martyrdom in the peace church tradition, 
doing so is complicated by the fact that Anabaptist martyrs did not regard 
their persecutors as Christians who used violence but rather as a false church 
entirely, though not only because they used violence. But such an exclusive 
ecclesiology is not the position of most of their spiritual heirs. Contemporary 
peace churches do not quite police the theology of martyrdom for other 
Protestants in the way he suggests they do. Lundberg’s argument would 
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have benefitted from engagement with contemporary theologians who link 
martyrdom and nonviolence from a peace church perspective (Craig Hovey, 
Tripp York, Chris Huebner, Gerald Mast) or a liberationist perspective (Rubén 
Rosario Rodríguez). Engagement with the former perspective would challenge 
Lundberg’s claim that in the peace church tradition, claiming to imitate Jesus 
(in nonviolence) amounts to the presumptuous claim that such followers 
presume to bring about redemption. In fact, several of the peace church 
theologians named above assert that it is the false grasping at the attempt to 
make history turn out right that is the essence of violence. Engagement with 
the liberationist perspective would challenge the assumption that Christian 
nonviolence is necessarily or only rooted in imitatio Christi; it may be oriented 
by strategies of active nonviolent resistance in pursuit of justice.

Second, his attempt to bring together just war commitments with the 
realist approaches of Niebuhr, Bonhoeffer, and Walzer is both one of the more 
interesting aspirations of the book but also one that appears to undermine 
the argument with respect to martyrdom, at least as stated at the outset. A 
realist approach in which violence may be a lesser evil or tragic necessity is 
in tension with his overall advocacy of a just war ethic. In fact, Daniel J. Bell, 
Jr.’s account of just war as Christian discipleship (whose book on this topic is 
unfortunately not engaged at all by Lundberg) makes a strong case for why 
just war Christians should not think of a just war as “lesser evil” (Christians 
are never commanded to do evil). The rigorous and costly application of all 
just war criteria ad bellum and in bello, for which Bell advocates, would in 
fact support and advance Lundberg’s initial thesis.

While Lundberg does propose a modest reframing of martyrdom, 
his ethical realism may suggest a more radical critique of martyrdom as 
interpretive category. Both pacifism and just war articulate bold and rigorous 
(if different) ethical ideals for which those who die in the course of their 
exemplary embodiment can be declared martyrs. But the realist inclination 
to recognize the pervasiveness of ethical ambiguity, mixed motives, and 
complicity in sinful structures might be in much deeper tension with the 
very idea of martyrdom and the ethical clarity it claims to illuminate. 

Jeremy M. Bergen, Associate Professor of Religious Studies and Theological 
Studies, Conrad Grebel University College, Waterloo, Ontario.


