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explanation for evil that is rooted in Scripture and in continual dialogue with 
other perspectives. Tragic, unjust, and painful things happen, not because 
God wills them, but because the world is broken. While this conclusion may 
not breed an optimistic view of life, Gilbert’s epilogue offers a reminder of 
the eschatological hope Christians cling to even in the face of great suffering 
and death. For those struggling to reconcile the reality of evil with their faith 
in a loving God, Gilbert offers a theodicy that many readers will find both 
intellectually stimulating and emotionally satisfying.

Jeremy McClung, PhD Candidate, Wycliffe College, Toronto, ON.

Stephen Finlan, Salvation Not Purchased: Overcoming the Ransom Idea 
to Rediscover the Original Gospel Teaching. Eugene, OR: Cascade, 2020. 

In Salvation Not Purchased, Stephen Finlan builds on his previous work 
on atonement, arguing that Jesus’s death does not purchase forgiveness or 
salvation from God the Father, but rather that Jesus saves and heals because 
it is God’s desire to do so. This book is driven by his pastoral concern, 
designed to critique certain widely accepted beliefs in order to encourage 
deeper faith, and directed to those who are willing to reconsider their beliefs. 
Finlan begins by identifying problematic assumptions about God, such as 
the notions that violence is power and retribution is justice. He reasons that 
these are projections of human understandings onto God and identifies 
human politics, pride, and power-mongering as the cause of Jesus’s death, 
not God the Father.

The most substantial sections of the book address how problematic 
conceptions of atonement entered Christian theology. Finlan’s analysis 
includes identification of intra-biblical debates (especially prophetic critiques 
of the sacrificial cult), and the contextualization of ancient biblical views 
of sacrifice, purification, and atonement amidst other Ancient Near East 
cultures. He takes a pragmatic approach to Pauline language and metaphors, 
situating them as occasional pastoral writings that preached well but should 
not be read as systematic theology. And he employs textual criticism to 
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highlight what he views as unhelpful biblical developments.
After identifying the childhood abuse that Augustine and Luther 

endured, Finlan turns to the psychological issues that influence and result 
from both parental abuse and sacrificial atonement theologies, particularly 
shame and fear in the dysfunction of projected inversion (using others as 
scapegoats). He draws on Sandor Rado’s psychoanalysis (which focuses on 
how people learn, adapt, and cope), concluding that atonement theologies 
have been greatly mistaken because “fear, guilt, frustration, and manipulation 
form the powerful emotional ancestry of atonement” (56). Finlan grounds 
his theological reconstruction on the Christological foundation of Jesus’s 
divine identity as co-creator and savior, which provides eschatological hope 
for the restoration of all things and encouragement in the present process of 
spiritual transformation and growth (theosis). Finlan reasons that the only 
compelling reason for God to save people is that he is both able and willing, 
just as any loving human parent would be.

Finlan is rightly insistent that theology matters because it shapes 
actions in life, for better or worse. The emphasis on the unconditional, non-
transactional love and power of God as demonstrated in Christ is likely 
to be a helpful basis on which readers may ground their theology and life. 
Accordingly, Finlan appropriately speaks to the issues of child abuse and anti-
Semitism as examples of problems stemming from theology gone wrong. 
Additionally, his engagement with biblical texts, other ancient writings, and 
church history and theology will be useful introductions for readers who 
have not studied them in depth. 

Although Finlan helpfully highlights the necessity of examining 
assumptions, at times he commits the linguistic fallacy of assuming that some 
of the lexemes he investigates, uses, and/or rejects have fixed meanings that 
may or must apply in any context (whether in Hebrew, Greek, or English). 
For example, in contrast to Finlan (20–23), not all scholars define atonement 
as divine appeasement by (human) blood or ransom as a cosmic transaction. 
Moreover, at times tangential arguments may cause more confusion than 
clarity, such as his views on spiritual rather than physical resurrection. 
Finally, his emphasis on forensic theological etiology (identifying the source 
of errors) is not balanced by sustained attention to how readers might deal 
with issues that have persisted for millennia. In short, his argument alone is 
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not likely to effectively address the deep emotional and psychological issues 
that he says so strongly influence theological views. Finlan acknowledges 
that it may take “decades of therapy and relearning” (67) but stops short 
of providing any substantial practical pastoral suggestions. For instance, 
attention to other psychotherapeutic frameworks and modalities and the 
neurobiological effects of trauma would help round out the consideration of 
psychological issues in relation to atonement theology. 

For general audiences or perhaps undergraduate courses, this book 
may serve as an accessible introduction to one way of engaging the biblical 
and theological development of atonement theology. However, readers will 
need to do further research to broaden and nuance their theological views.

Jonathan D. Boerger, PhD Student in Christian Theology and Ministry Studies, 
McMaster Divinity College, Hamilton, Ontario.

Matthew D. Lundberg. Christian Martyrdom and Christian Violence: On 
Suffering and Wielding the Sword. New York: Oxford University Press, 2021.

In this work of constructive theology and ethics, Matthew Lundberg argues 
that a soldier killed in the course of a just war should not be excluded from 
consideration as a Christian martyr. This negative way of framing the thesis 
is important, since he does not claim that every soldier killed in battle, or 
indeed every Christian killed in the course of their vocation, is necessarily a 
martyr. Rather, if the just war is a legitimate Christian ethic, and he argues it 
is, then it follows that in such a war a Christian may die a martyr. Given that 
martyrdom provides a critical lens for the reflection on the place of violence 
in the Christian life, Lundberg builds on the widespread recognition that 
Christian martyrs are not only those who die because of a particular 
confession of faith, but those, such as Oscar Romero and Martin Luther 
King, Jr., who are killed in the course of faithful Christian action. 

To make this case, Lundberg first argues against biblical pacifism. 
This perspective, primarily as expressed by NT scholar Richard Hayes, and 
sixteenth-century Anabaptist martyrs, is typically rooted in the imitatio 


