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by A. James Reimer 
Director 
 
In a recent article, "Mennonites and the 
Church Universal," I make the state-
ment: "The recent integration of the 
Mennonite Church and General Con-
ference Mennonite Church on the de-
nominational level can, in my view, be 
justified theologically in a way that the 
division of the denomination into two 
nations (Canada and United States) 
cannot be justified theologically, al-
though there may be good pragmatic 
and sociological reasons for doing so. 
This raises the question, for instance, 
what  theo logica l  s ign i f icance 
' n a t i o n a l i t y '  h a s  f o r  C h r i s -
tians." (Reimer, Mennonites and Clas-
sical Theology, p. 551) 
     It is a historical reality that Mennon-
ite "higher" theological education is 
being not only nationalized but region-
alized. Prior to the integration of the 
two conferences, the Mennonite Board 
of Education (MBE) of the Mennonite 
Church had "ownership and authority" 

over Associated Mennonite Biblical 
Seminary (AMBS) and Eastern Mennon-
ite Seminary on the graduate level, and 
Goshen College, Hesston College and 
Eastern Mennonite University on the un-
dergraduate level. 
     In contrast, the Higher Education 
Commission (HEC) of the General Con-
ference Mennonite Church did not own 
and have authority over schools but func-
tioned more like a council under whose 
umbrella schools like Bethel College, 
Bluffton College and the General Confer-
ence component of AMBS interacted 
with each other. It played more of a coor-
dinating role. The two different ap-
proaches reflected differences in church 
polity between the Mennonite Church 
(largely of Swiss background) and the 
General Conference (an amalgam of Rus-
sian Mennonite and Swiss traditions), the 
latter valuing autonomy to a much 
greater extent. 
     As of February 2002, these two edu-
cational agencies will be replaced with 
one Mennonite Educational Agency 
(MEA), with asymmetrical relations to 

the church schools in the 
United States only. What 
the parallel higher theo-
logical education agency 
will be in Canada remains 
to be determined. 
     The responsibility of 
these two organizations 
(MBE and HEC) to Cana-
dian theological education 
was always somewhat 
ambiguous, although Ca-
nadian Mennonite Bible 
College (now part of Ca-
nadian Mennonite Univer-
sity) was in the past much 
more intrinsically con-

Nationalization of Higher Theological Education 

Phil Enns (left) speaks with Jim Reimer at a student gathering. . . . continued on page 2 
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nected with North American conference 
structures then was, for example, Conrad 
Grebel College, owned and operated by 
the Mennonite Conference of Eastern 
Canada, which had a peripheral relation-
ship to MBE. 
     Most welcomed the decision of the 
two largest North American Mennonite 
bodies to integrate (Wichita '95) as the 
leading of the Holy Spirit. After all, is 
Paul's one-body-many-members meta-
phor (I Corinthians 12) not directly appli-
cable here? The acceptance of the joint 
Confession of Faith in a Mennonite Per-
spective at the same gathering might be 
considered as the theological underpin-
ning of this new union. 
     What, however, is one to make of the 
decision to divide this new united body 
into two nations (St. Louis '99)? How is 
division rather than union to be theologi-
cally justified? Or does it need to be? 
Biblical support can readily be mar-
shalled for saying that the unifying 
power of the Holy Spirit does not erase 
particularity and natural differentiations 
(ethnic, national, sexual, linguistic, cul-
tural, etc.) It has been argued, for in-
stance, that the linguistic division and 
scattering of the peoples in the Babel 
story of Genesis 11 was not a curse but a 
blessing (the diaspora vision). 
     Similarly, the Acts 2 account of Pen-
tecost is not the permanent overcoming 
of natural differences between people but 
a new understanding between diverse 
peoples. The unity in Christ of Galatians 

3:27 has little to do with removing the 
biological differences between male 
and female, or the ethnic differences 
between Jew and Gentile, but refers to 
a higher spiritual union. 
     But this was not my point in the 
quotation with which I began this edi-
torial. My claim was rather that the na-
tionalization of theological education 
should be justified functionally, not 
theologically in any immediate sense. 
We run into difficulty when we attempt 
to defend such divisions biblically and 
theologically in an unmediated way. 
     Ultimately, of course, everything we 
do as Christians and as Christian insti-
tutions must cohere around a common 
theological centre (allegiance to 
Christ), but there are "pre-Christian" 
goods, like sexuality, nationality, cul-
ture, which are Christian only in a me-
diated sense–that is, as part of what it 
means to be human (for Christian and 
non-Christian alike). I would argue that 
the nationalization of the Mennonite 
denomination, and thereby of higher 
theological education, falls into this 
category. 
     There are historically two main 
Protestant schools of thought on the 
theological significance of church pol-
ity. Lutherans, following the two-king-
dom teaching of Luther, in which law 
and gospel are clearly separated, have 
tended to argue that the way one gov-
erns the church (e.g., democratically or 
non-democratically) is not theologi-

cally relevant; the only theologically sig-
nificant point is whether one is allowed 
to preach the Word and administer the 
Sacraments rightly. 
 
 

 . . . the reality of the  
nationalization and      

regionalization of higher 
theological education 

presents a unique chal-
lenge to the global and 

ecumenical vision of the 
Toronto Mennonite 

Theological Centre. 
 
 
     The Reformed traditions, in contrast, 
have given church governance (whether 
episcopal, presbyteral or congregational) 
great theological significance, borne out 
in the numerous divisions within the An-
glican community over questions of 
church polity. My hunch is that Swiss 
Mennonites are closer to the Reformed 
tradition and the Russian Mennonites 
closer to the Lutherans on this issue. 
     I lean toward the latter view, as the 
opening quotation suggests. That is, I 
believe the division of the one new de-
nomination into two nations can be justi-
fied on a number of grounds, but we 
should not give too much direct theologi-
cal weight to it. Let me suggest three 
such non-directly-theological justifica-
tions: 1) it recognizes fundamental differ-
ences between Canadian and American 
Mennonites and the way they relate to 
their cultures, including the fact that Can-
ada is a small country which has never 
broken its ties with the "old world" 
through a revolution, in contrast to the 
United States which is an "independent" 
superpower, with the consequence that 
Canadian Mennonites see government in 
a more benevolent light than do Ameri-
can Mennonites; 2) it enables national 
bodies within the Mennonite World Con-
ference to relate to American and Cana-
dian churches on a more equal footing; 3) 
it acknowledges a new reality in theo-
logical education: regionalization. 
     What is the nature of this new reality? 

David Rogalsky (left), Mennonite Conference of Eastern Canada representative to 
the TMTC board and vice-chair, shakes hands with John E. Toews, president of 
Conrad Grebel College, to symbolize the transfer of ownership from the TMTC 
board to Grebel.  (September 2000) 
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On the Canadian scene, Mennonite theo-
logical education is taking place in three 
centres: British Columbia, where Colum-
bia Bible College relates to the Associa-
tion of Christian Theological Schools 
(ACTS) consortium; Manitoba, where a 
seminary consortium is connected with 
Canadian Mennonite University; and On-
tario, where Conrad Grebel College and 
the Toronto Mennonite Theological Cen-
tre are affiliated with the Toronto School 
of Theology. 
    In short, Mennonites can get their 
seminary degrees in Canada if they so 
desire, even though there is as yet no 
free-standing Mennonite seminary in this 
country. Associated Mennonite Biblical 
Seminary remains one of only two bina-
tional institutions in the new denomina-
tion (the other is Mennonite Publishing 
House). At a recent meeting, the Men-
nonite Church Canada Executive Board 
decided that it will continue to consider 
AMBS as its seminary and will appoint 
four Canadian members to the 
twelve-member AMBS board. 
 

 . . .we continue to value 
our binational and  

global character. . .  
 
    The reality of the nationalization and 
regionalization of higher theological edu-
cation presents a unique challenge to the 
global and ecumenical vision of the To-
ronto Mennonite Theological Centre. On 
the one hand, we are now owned and ad-
ministered as part of the Conrad Grebel 
College graduate program; we are offi-
cially identified as "a graduate teaching 
and research centre of Conrad Grebel 
College, affiliated with the Toronto 
School of Theology." On the other hand, 
we continue to value our binational and 
global character, reflected in the makeup 
of our Advisory Board and given expres-
sion in the Anabaptist-Mennonite Schol-
ars Network. It is my personal hope that 
we as a Centre can forge a middle way 
between the scylla of pre-Christian na-
tionalism (and denominationalism) and 
the charybdis of Christian unity (and ecu-
menism). 
     Please find it in your generous hearts 
to contribute financially to the ongoing 
work of the centre.  Thank you.     ¦ TMTC ¦  

Dr. Muhammad Legenhausen (seated, right) and Ed Martin (seated, cen-
tre) visited Toronto in June, 2000, to discuss the Iranian student exchange 
at TMTC [see p. 4].  Legenhausen is a professor at the Imam Khomeini 
Institute in Qum, Iran; Martin is director of programs for central and south-
ern Asia at Mennonite Central Committee.  Also pictured are Lydia Harder 
(left), Jeremy Bergen (standing , left) and Jim Reimer.  It was agreed that 
the Khomeini Institute, MCC and TMTC would sponsor a series of dia-
logue conferences between Muslims and Christians.  The first one is ten-
tatively planned for November, 2002 in Toronto, with a second one taking 
place in Iran a year later. 

 

Anabaptist-Mennonite Scholars Network 
 

This Network consists of over 250 professors, graduate students, pastors, and 
others who identify themselves as “Anabaptist-Mennonite scholars.”  The Net-
work maintains a database, publishes a newsletter and organizes events.  Topics 
discussed in past newsletter include academic freedom, interreligious dialogue 
and whether one works self-consciously as an Anabaptist and/or Mennonite 
scholar.   
 
Comments about the Network: 
“The wider church must know who the scholars are and what they have to con-
tribute.  A peer network can serve this function by maintaining a database and 
encouraging conversation among scholars, including those who are not con-
nected directly to a Mennonite school.” — Lydia Harder, TMTC and Conrad 
Grebel College 
 
“I have found contact with Anabaptist/Mennonite theologians to be energizing 
and positively challenging, and found these colleagues interested in the input I 
can provide from sociology and social theory.” — Peter Blum, professor of so-
ciology, Hillsdale College.   
 
The Network is owned and managed by TMTC (thus by Conrad Grebel Col-
lege), and co-sponsored by the Institute of Mennonite Studies, Elkhart, IN.   To 
join, contact Jeremy Bergen at 416-978-6078 or tmtc@chass.utoronto.ca  
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An  Intellectual  Journey 
by Yousef Daneshvar 
 
It was on a winter day of 1997 that I was 
called to a meeting with the chief director 
of the Imam Khomeini Institute. As a 
student in the Seminary of Qum for about 
fifteen years, I had completed a masters 
degree in Philosophy of Religion. The 
meeting with the director was short but it 
was going to have a far-reaching impact 
on my life and on the life of my family. It 
was proposed that I continue my studies 
at a university in North America as part 
of a student exchange program between 
the Institute and the Mennonite Central 
Committee (MCC), a name that had 
never reached my ears until that day. I 
had never considered making such an 
overwhelmingly huge change in the 
course of my life. Being away from our 
homeland and all relatives for a long 
time, living in a country with a culture 
totally different from our own, and above 
all, the extensive exposure of our chil-
dren to the Western secular culture, just 
to mention a few reasons, made me re-
luctant to take on this big risk.  
     However, there was at least one en-
couraging aspect to this long and risky 

journey.  To a large extent, my studies 
had been motivated and directed by 
problems emerging mostly from the 
West.   Like many others among my 
peers, I had come to see it as a neces-
sity that Muslim scholars procure a 
profound knowledge of the West in its 
different aspects. I thought that any in-
formed treatment of this complicated 
phenomenon on the part of Muslims 
hinged on this knowledge. Now, I was 
provided with an opportunity to serve 
this good cause and, this alone was sig-
nificant enough to make me decide to 
go on this journey. Nevertheless, had I 
not enjoyed my wife's support and en-
couragement I would never have made 
such a bold decision.  
     I arrived in Toronto with my wife, 
our son, Mojtaba, and our daughter, 
Maryam, on September 18 1998. Upon 
passing English language courses and 
exam, I started my studies as a Ph.D. 
student of Philosophy of Religion at the 
Toronto School of Theology. Our chil-
dren go to both Canadian and Iranian 
schools, which is not so easy for them. 
My wife spends most of her time at 

home. This is quite a challenge for her 
since she was a university student in 
clinical psychology in Iran and had to 
quit her studies to move to Canada. As a 
matter of fact, our life here has been full 
of challenges, even though a kind of ad-
aptation has been achieved by the con-
stant and very generous support of our 
hosts, particularly Susan Harrison, the 
local coordinator of the exchange pro-
gram here in Toronto. However, I have 
been enjoying my studies here despite 
the unexpected death of Dr. Schner [see 
p. xxx], my supervisor, a man of both 
great scholarship and high moral virtues, 
which was quite a loss for me.  
     Along with my studies I have been 
involved in a constructive and instructive 
dialogue with a wide range of Christian 
denominations, including Mennonites. In 
one sense, even my studies serve as part 
of the dialogue. This dialogue, together 
with living in a highly multicultural soci-
ety, has provided me with a great oppor-
tunity to know much more about our 
world, humankind, the different ways 
human beings see the world, and the 
various outcomes of their quest for truth. 
On this side of the world I have been able 
to take another look at the world and its 
problems, and to think of some new solu-
tions to them. My area of studies, relig-
ion versus secularism, has always been 
part of these meditations. I am fascinated 
to see how these two approaches diverge 
and converge on various issues and how 
those within a single religion, despite 
their significant commonalities, see the 
world and its problems differently due to 
their different views of the world, God, 
and man. To mention just one of many 
examples, I came to understand how the 
Christian pacifists’ exclusive emphasis 
on peace vis-à-vis the ongoing bitter con-
flicts on the earth is deeply anchored in 
their doctrines of God, sin, and forgive-
ness.  Whereas the Islamic perspectives 
on the same subjects lead to giving prior-
ity to justice; peace is highly respected as 
long as the cause of justice is not dam-
aged.  
     It goes without saying that neither of 
the Christian and the Muslim sides in this 
exciting dialogue has convinced or has 
tried to convince the other of its opin-

S t u d e n t s   -   P a s t   a n d  P r e s e n t     

Yousef Daneshvar (right) talks with Jim Reimer 
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by Daryl Culp 
 
I graduated from the Toronto School of 
Theology in 1998. This event capped a 
long period of grappling with issues in 
the philosophy of religion. The doctoral 
program at TST gave me a good foun-
dation for teaching theology and phi-
losophy, because it forced me to ask 
questions about my own faith, and to 
listen to those who have different ideas. 
     I did not have a vision of myself as 
an academic or a professor when I en-
tered TST. I was interested in studying 
theology, but did not have a sense of 
personal direction. Consequently, it 
took me a long time to come up with a 
thesis topic. I had long been interested 
in issues surrounding the philosophy of 
language, and I finally decided to ex-
plore these ideas in the thoughts of a 
Mennonite theologian. My doctoral 
thesis was on Gordon Kaufman's views 
of religious language. 
     Studying at TST was invigorating 
for me, because of the many viewpoints 
expressed. I enjoyed interacting with 
students from other Christian perspec-
tives. I also enjoyed taking philosophy 
courses at the University of Toronto, 
where I was challenged to "think out-
side the box" of the Christian tradition. 
     I especially enjoyed my relations 
with Catholics, both at St. Michael's 
College and Regis College. I attended 
mass sporadically, and have grown to 
appreciate the special sense inculcated 
by the Catholic liturgy. My thesis advi-

sor was George Schner, a Jesuit, who 
inspired me with his clear thinking and 
incisive critiques of current theological 
trends. 
     The Toronto Mennonite Theological 
Centre acted as a unifying place for my 
thinking and being. It was very impor-
tant for me to struggle with others over 
the question "What does it mean to be a 
Mennonite?" I valued very much the 
opportunity to discuss the distinctives 
of Mennonite theology, as well as what 
we have in common with other tradi-
tions. 
 

      

I have learned that I 
love to teach. . .   

 
 

     After I graduated, I worked for a 
year as an assistant to the editor at the 
Canadian Mennonite. I found it very 
valuable to get a sense of the larger 
church, and the many ways in which it 
is working in local communities and as 
a national body. 
     Over my years at TST, I had been 
corresponding with Lithuania Christian 
College (LCC), exploring the possibil-
ity of a volunteer position. I even had a 
meeting with the president of the col-
lege, Jim Mininger, who had a stopover 
in Toronto one spring. In the spring of 
1999, I agreed to teach philosophy for 
one year at this liberal arts college in 
the former Soviet Union. I garnered 
financial support from family and 

ions. A more mutual, informed, under-
standing of each other, however, has ob-
viously developed between us, or in 
some cases, has begun to come into exis-
tence. I could go on for hours talking 
about my experience of living in Toronto 
and being engaged in a fruitful dialogue 
with Christians. So let me conclude with 
the statement that, now, I believe, more 
strongly than I did at any time before, 
that one real hope for the agonizing prob-
lems of humanity is an honestly and 
fairly conducted dialogue between relig-

FROM  TORONTO  TO  LITHUANIA 

ions. The first voice to call me to such 
a dialogue was the Holy Quran that en-
joined on Muslims, more than 1400 
years ago: 

friends to cover my costs.  During my 
first year at LCC, I applied to the Science 
and Religion course program operated by 
the Center for Theology and Natural Sci-
ences in Berkeley, California. I was 
awarded a grant to teach my course on 
"Scientific Method and Christian Faith" 
again in the fall of 2000. This award cov-
ered my costs here at LCC for a second 
year. 
     I have enjoyed teaching in Lithuania, 
because the students are very motivated 
(their college education is the key to their 
future). This country, although small, has 
played a fascinating role in Central Euro-
pean history. I find the people very re-
flective, and I love the local art and mu-
sic. I have had the opportunity to travel 
to St. Petersburg, but mostly I love going 
back to Vilnius (the capital of Lithuania), 
a city that retains its historical roots with-
out being inundated by tourists (yet).   
     In a small college that relies on volun-
teers, one ends up working in unexpected 
areas. When I got here, I was asked to 
chair the General Studies department 
(philosophy, history and German lan-
guage at this point). I have participated in 
making decisions about academic affairs, 
and have learned a lot about administra-
tive work. 
     Through this experience, I have 
learned that I love to teach. My students 
have stimulated me to think about funda-
mental philosophical and theological 
concepts. Many times, I have written 
short responses to their essays and jour-
nals. This semester, I am compiling a 
collection of their writings and mine, 
which illustrate the kind of interaction 
that I love to stimulate in the classroom. 
     I would encourage TMTC students to 
consider the possibility of teaching over-
seas. It is a tremendously stimulating ex-
perience, and has given me a new per-
spective on theological education (both 
my own, and that of my students.   ¦ TMTC ¦  

Dispute not with the people of the 
book save in the fairer manner ex-
cept for those of them that do wrong; 
and say we believe in what has been 
sent down to us, and what has been 
sent down to you;  our God and your 
God is one, and to him we have sur-
rendered. 24:46               ¦ TMTC ¦        

News note:  A. James Reimer 
will be on sabbatical from January 
to June, 2002, at the Centre for 
Theological Inquiry, Princeton 
Theological Seminary (proposed).  
During this time, Lydia Harder will 
serve as the director of TMTC. 
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working in my home congregation, Wa-
terloo North Mennonite. Over the past 
year I have been given opportunities to 
serve as a spiritual teacher in Mennonite 
and Lutheran congregations as well as 
MCEC events. Whether or not I complete 
my D.Min degree, I know that I have 
found a calling in the ministry of spiritual 
direction. 
     My interest in spirituality and spiritual 
direction began almost twenty years ago 
through personal growth and silent re-
treats. As I gained confidence, I began to 
lead prayer retreats, spiritual growth 
workshops, and Sunday School classes in 
dream interpretation and spirituality 
types. More recently I began training as a 
spiritual director. For those who are not 
familiar with spiritual direction, it is a 
spiritual discipline that has been exer-
cised in the Christian church for two 
thousand years. It is a one-to-one rela-
tionship between a person seeking God 
in daily life and a mentor or spiritual di-
rector who agrees to accompany the per-
son on their spiritual journey. The mentor 
does not direct the sessions, but provides 
space for the true director, the Holy 
Spirit. It is like counseling in that the per-
son brings events and experiences from 
daily life to the session, but spiritual di-
rection is unlike counseling in that the 

by Miriam Frey 
 
Two years ago, during the Toronto 
School of Theology Doctor of Ministry 
(D.Min.) orientation, I wondered if I 
had misunderstood God’s call. The first 
evening, when the director explained 
the program, I felt duped by God when 
I realized that the D.Min program was 
about collaborative learning. I had ex-
pected to explore my spiritual journey 
alone as I had done in previous studies, 
but was informed that I would be shar-
ing my learning and questions with 
eight other students in the program. 
Since then I have learned to appreciate 
the usefulness of collaborative learning 
as a way to strengthen and broaden my 
ideas. What was initially my biggest 
fear, I am discovering, is the greatest 
asset in the D.Min program. 
     With the help of other D.Min stu-
dents from a range of Christian de-
nominations, I am beginning to define 
my ministry in the Mennonite church 
as a spiritual leader and teacher. Rather 
than pastoral duties, I prefer to work as 
an adult Sunday School teacher, retreat 
facilitator, and spiritual director. Be-
cause there is no specific ministry like 
this in the Mennonite Conference of 
Eastern Canada (MCEC), I started 

FINDING  ONE’S  SPIRITUAL  DIRECTION 

Current students 
 

Students who affiliate with TMTC 
 
 
Rene Baergen, M.A., New Testa-
ment 
 
Jeremy Bergen, M.A., Theology 
 
Yousef Daneshvar, Ph.D., Philoso-
phy of Religion 
 
Phil Enns, Ph.D., Philosophical The-
ology 
 
Mohammed Farimani, Ph.D., Phi-
losophy of Religion 
 
Kerry Fast, Ph.D., Centre for the 
Study of Religion, University of To-
ronto 
 
Miriam Frey, D.Min., Spiritual Di-
rection 
 
Susan Harrison, Th.D., New Testa-
ment 
 
Charleen Jongejan, M.Phil.F., Insti-
tute of Christian Studies 
 
Jennifer Pfenniger, Th.D., Old Tes-
tament 
 
Tim Reimer, Th.D., Old Testament 
 
Joél Schmidt, M.T.S., Conrad Gre-
bel College 
 
Marcus Shantz, Law, University of 
Toronto 
 
Derek Suderman, Th.D., Old Testa-
ment 
 
Glen Witmer, Th.M., Jewish Studies 
 
 
Students are at the Toronto School of 
Theology unless otherwise noted. 

CONGRATULATIONS 
 
Anna Janzen, Ph.D., University of St. Michael’s College, Toronto School of 
Theology, defended her thesis in 2000:  “Der Friede im lukanischen Doppel-
werk vor dem Hintergrund der Pax Romana.” (loose translation: “The Peace in 
Luke/Acts in the context of the Pax Romana.”)  She is currently pastoring a 
Mennonite church in München, Germany. 
 

Maurice Martin, D.Min., McMaster Divinity College, defended his thesis in 
2001: “Tradition and Experience: The Functional Theology of a Congregation 
at Worship (Hillcrest Mennonite Church).”  He is currently working for Men-
nonite Church Canada. 
 

Brian Enns, M.A., Centre for the Study of Religion, University of Toronto,  
graduated in 2000.  Thesis: “A Foucauldian Approach to the Globalization 
Discourse.”  He is currently working for Mennonite Central Committee On-
tario. 
 

Jean Hung, M.R.E., Emmanuel College, graduated in 2001.  She has served 
as a pastor in Mennonite congregations. 
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primary focus is attending to the relation-
ship between the person seeking direc-
tion and God.  
     Spiritual direction has become the 
focus of my studies at TST. Now that I 
have completed my course work and I 
am approaching the thesis proposal stage 
of the D.Min program, I have decided to 
study what Mennonite lay persons who 
are receiving spiritual direction are seek-
ing. Can these Mennonite lay persons 
articulate their spiritual needs and long-
ings? Are they looking for spiritual 
depth, a safe place to explore their faith 
and theology, or a place where they can 
discern life choices? I believe Mennonite 
congregations and conferences can better 
respond to the spiritual needs of individ-
ual members if they understand what 
adults are seeking when they go to 
Catholic or other denomination’s spiri-
tual directors and retreats. I have a hunch 
that the Christian education and spiritual 
programs of the Mennonite church may 
need to incorporate more exploration of 
the inner dimensions of our faith. 
     I am convinced that spiritual direction 
is a needed spiritual discipline in the 
Mennonite church because it invites per-
sons to reflect on their experience and 
understanding of God. As I outlined in a 
recent paper (“Spiritual Awareness: How 
Spiritual Direction Benefits the Mennon-
ite Tradition,” 2001), I believe that for 
many years the Mennonite tradition has 
focused more on the outward behavior 
than on the inner spiritual life.  Through 
spiritual direction persons can attain 
spiritual depth “which not only leads to a 
deeper relationship among human per-
sons, but also... [carries them] to the very 
root of all relationships--the presence of 
the living God” (Joseph J. Allen, Inner 
Journey: Toward a Rebirth of Eastern 
Christian Spiritual Direction, p.2).  
Spiritual direction may not be for every-
one in the congregation, but persons 
seeking to know God can certainly profit 
from exploring this spiritual discipline. 
     It was easy for me to decide to regis-
ter through Regis College because I was 
impressed with their course selection in 
the area of spirituality. Ironically enough, 
by the time I registered at Regis, their 
faculty members teaching spirituality 
were reduced to two professors. I was 
privileged to work with Margaret Bren-

 

TMTC Student Gathering 
 
About once a month, Mennonite graduate students at the Toronto School of 
Theology and the University of Toronto gather to discuss issues relating to their 
studies.  Often a student presents on a question or issue they’ve been working 
on, and a discussion follows.  These gatherings are coordinated by Phil Enns.  
For 2000-01, the leaders and topics were: 

 
Phil Enns - Sin  
Discussion with Alan and Eleanor Kreider [see p. 10] 
Jeremy Bergen - Church practices and the theological task  
Susan Harrison - The ethics of biblical interpretation  
Marcus Shantz - Law and Mennonite theology  
Derek Suderman - Is (Christian) scripture disappearing?  
Discussion with Andreas D’Souza [see p. 12] 

nan on several occasion and, now that 
she is retiring, I realize the significance 
of having studied with this wise and 
generous woman. My contact with Re-
gis College will continue to be impor-
tant during my thesis writing because I 
have learned to know several faculty 
members who specialize in spiritual 
direction, although not at an advanced 
degree level. These people will offer 
valuable resources as I continue my 
studies. 
     I have been most grateful for the 
presence of the Toronto Mennonite 
Theological Centre (TMTC) at TST 
because it has allowed me to study with 
Mennonite professors in Toronto. Last 
fall, through TMTC, I studied Anabap-
tist Spirituality with Arnold Snyder and 
the experience was enriched by the 
class members who came from Catho-
lic, Anglican and Mennonite traditions. 
I was also able to do a reading and re-

search course with Lydia Harder whom I 
have asked to serve as my faculty advisor 
on my Thesis Committee. 
     It is comforting to know that I will be 
working with a Thesis Committee con-
sisting of my faculty advisor, a represen-
tative of my ministry base, and a repre-
sentative from my D.Min class. The col-
laborative learning model, I realize now, 
will help me as I move into the next 
stages of the comprehensive exam, re-
search, and thesis writing. I feel well sup-
ported by the caring and knowledgeable 
people around me. I am gaining confi-
dence in my ability to state my ideas 
clearly as I get feedback from class mem-
bers and persons from my local congre-
gation. While the inner spiritual journey 
is not always easy, I have concluded that 
I did not misunderstand God’s call. I am 
where I need to be and consider it a privi-
lege to study and work with the other 
students in the D.Min program.     ¦ TMTC ¦ 

Marcus Shantz presents the two main legal theory perspectives—formalism and 
positivism—and asks which might be more amenable to Mennonite theology. 
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Professor George P. Schner, S.J., associ-
ate professor of systematic theology, Re-
gis College, Toronto School of Theology, 
died on November 12, 2000.  He taught 
and directed theses for several Mennon-
ite students over the past decades and 
had other connections to TMTC. Phil 
Enns is a student of George’s. 
 
by Phil Enns 
 
     The last time I saw George Schner 
was a few days before he died.  He was 
weak and the illness he had struggled 
with over the previous months had 
clearly taken its toll on his body.  But our 
conversation was like many other con-
versations we had had over the few years 
I knew him.  He was concerned about 
how my studies were going and ex-
pressed regret that his illness had inter-
rupted work we were doing together.  He 
asked about my family and especially my 
daughter Katie.  I teased him about his 
most recent project which was a book on 
Schleiermacher.  We 
parted with him 
promising to look at 
some work I had 
given him, and my 
promising to get 
more work to him. 
     For two years, I 
was George’s teach-
ing assistant in a 
course on the theo-
logical significance 
of philosophical 
work from premod-
ern to modern to 
postmodern times.  I 
don’t think the 
course material was 
all that unique but 
the way George 
taught it, was.  On 
several occasions, 
George confessed to 
me that he was not 
an original thinker, that his gift was not 
to chart a new path for the church, but 
rather to pass on the tradition.  Perhaps 
this should not be a surprising confession 
from a Jesuit, but George wasn’t an ordi-
nary Jesuit and this was reflected in how 

he taught. 
     One of the first things that surprised 
me about George was that he had done 
his doctoral work at Yale, studying un-
der Hans Frei, George Lindbeck and 
Louis Dupre.  Perhaps it was this mix 
of being a Jesuit studying in a liberal 
Protestant university which led him to 
his unique pedagogical method, a 
method that combined a deep respect 
for the history of theological thought 
with a sensitivity to contemporary is-
sues. 
 

 

Again and again he 
would push students to 

listen to what the text 
was actually saying. 

 
     Maybe this is why so many Men-
nonite students were attracted to study 
with him.  As I already noted, George 
thought of himself as passing on the 

tradition, but he considered this task to 
be a dynamic one.  The tradition, and 
for George this tradition was firmly 
grounded in the Biblical text, both cre-
ated the contemporary issues that faced 
the church and offered a resolution for 

those same issues.  (If this sounds Hege-
lian, George always thought of himself as 
an Hegelian.)  So, teaching a course on 
theological and philosophical thinkers 
was not a means of passing on informa-
tion, but rather a matter of confronting 
who we are as Christians today.  It was 
this conviction combining tradition and 

contemporary issues 
of faithfulness that 
appealed most to my 
Mennonite sensibili-
ties.  And clearly this 
appealed to many 
other kinds of Chris-
tians as well.  While 
George taught at a Jes-
uit college, it was not 
unusual to find that 
the majority of his stu-
dents were not Catho-
lic and came from di-
verse backgrounds 
including both liberal 
and evangelical. 
     On a more idiosyn-
cratic note, I was at-
tracted to George’s 
commitment to the 
text.  Again and again 
he would push stu-
dents to listen to what 

the text was actually saying.  Most 
classes George taught involved, at some 
point, working through a primary text 
line by line.  He did this for several rea-
sons.  In some cases he felt that students 
had not yet learned how to read philoso-

—   Remembering  Professor  George  Schner  (1946-2000)    — 

George Schner (right) converses with Gordon Kaufman at a TMTC  
public forum in 1994. 
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A Review of  Duane K. Friesen, Artists, 
Citizens, Philosophers: Seeking the 
Peace of the City.  Herald Press, 2000, 
352 pages, $16.99 US, $25.29 Cdn.  
 
Duane Friesen spent a sabbatical at 
TMTC in 1997 during which time much 
of the research and writing for this book 
was completed.  Versions of material in 
this book were presented in TMTC 
classes and public forums. 
 
by Lydia Neufeld Harder 
 
In this stimulating and well argued book, 
Duane Friesen creates the basis for an 
alternative cultural vision for the church 
in an age of multiple cultures and diverse 
ways of life.  Using the metaphor of the 
church in exile, Friesen challenges Chris-
tians to find a way to “seek the peace of 
the city” just as Jeremiah challenged the 
Jewish exiles in Babylon to do this many 
years ago. His vision, arising out of Ana-
baptist-Mennonite roots,  inter-
disciplinary and ecumenical dialogue, 
and practical experience attempts to 
speak to the daily lives of Christians as 
they live as artists, citizens and philoso-
phers in our post-Christendom world.   
     By grounding his vision in a Trinitar-
ian framework, Friesen is able to over-
come dualisms (spirit/body, individual/
collective, particular/universal) that have 
long plagued theological thinking.  His 

view of theology as a creative con-
structive process allows him to 
develop multiple motifs and meta-
phors which tell the story of God 
and the world. By naming Christ 
as the orienting centre of his view 
of God, however, he is able to 
form a holistic “pattern” of the 
divine. He therefore insists that the 
response from humans must be 
similarly holistic although devel-
oped in numerous creative ways. 
Thus a normative vision is formed 
that can help Christians discern 
the “good” without resorting to 
justifying any one definition by an 
appeal to an absolute authority. 
     Friesen is well aware that a 
new paradigm relating church and 
culture is needed in these post-
modern times. He moves beyond 
Ernest Troeltsch and H. Richard Nie-
hbuhr with his more fluid and complex 
concept of culture as well as with his 
embodied notion of Christ. For him the 
church stands in that ambiguous place 
between God’s initiative to embody 
Christ in the world through the Spirit 
and the flawed institutional life of a 
particular community in history.  Yet 
he insists that it is the establishment of 
an alternative community with its 
“focal practices” that can make the 
Christian church a potent force in the 
world.  It is in intimate communities of 

moral formation that clear identities are 
formed, boundaries are discerned and  
hospitality is learned.  From this base he 
urges the church to engage the larger so-
ciety with a contemporary translation of 
the good news.  
     The last three chapters of the book 
give practical examples of how Chris-
tians make discriminating judgments as 
they express the life of the Spirit through 
material culture, as they practice respon-
sibility in civic life and as they interact 
with religious and scientific knowledge. 
This is possible through a process of 

An Anabaptist Theology of Culture 

phical or theological texts and therefore 
it was necessary to show them.  George 
also felt that it was not enough to talk 
about a thinker’s work, but that one had 
to directly engage it.  It wasn’t unusual 
for George to stop a discussion and insist 
that we check for either the exact word-
ing or phrasing of a text.  This conviction 
sometimes went a bit far as in the case of 
George reading passages from the Latin 
writings of Ockham.  He would stop at a 
particular word and point out how this 
particular Latin word was used instead of 
another.  Of course, this was lost on vir-
tually everyone in the class, including 
myself, but I couldn’t help but be im-
pressed by his commitment to the pri-

mary text.  It wasn’t simply that 
George was obsessive over details, 
even though he was, but that he insisted 
that we respect the text. 
     Along with being a very precise in-
dividual, George had a warm and open 
personality.  Because my wife worked, 
I looked after our daughter Katie dur-
ing the day.  I was doing a directed 
reading course with George and he in-
sisted that I should bring Katie with me 
and that Katie could play in his office 
while we worked.  (It became a running 
joke at Regis College that Katie was 
their youngest doctoral student ever.)  
George had a number of stuffed ani-
mals at home and, for each meeting, he 

would bring one for Katie to play with.  I 
will never forget the image of George on 
the floor playing with my daughter and a 
teddy bear. 
     I miss our running disagreements over 
whether the text was actually saying any-
thing.  I miss his respect and insight into 
the Christian tradition which broadened 
my theological horizons.  I miss seeing 
him walking around the university cam-
pus with his distinctive beret and his 
arms invariably full of books.  I miss 
teasing him about Schleiermacher, a 
theologian who continually exasperated 
him, yet from whom he could never es-
cape.  I miss George.       ¦ TMTC ¦ 
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transcultural, analogical imagination 
stimulated by many conversation part-
ners.  The result is both a critical and a 
creative engagement with the particular 
North American context in which this 
book places itself. 
     Imagination, dialogue, discernment: 
these terms gain concreteness within the 
book itself. Friesen has succeeded in 
making discriminating judgments while 
at the same time stimulating our imagina-
tion and keeping the conversation with 
many different authors open.  A response 
to this book cannot be passive acceptance 
or rejection of Friesen’s ideas.  Instead 
we are called upon to reflect on the rela-
tionship between the church that we 
know best–our own community of faith–
and the “city” in which we dwell.  
     My personal response to this book 
began with reflections on my relationship 
to culture as a  naive consumer of culture 
rather than as an active shaper of  culture.  
My ongoing dialogue with Friesen would 
want to focus more profoundly on our 
human condition as one of brokenness 
and alienation arising from active incul-
turation by church and society.  I would 
want to delve more deeply into the mean-
ing of salvation, conversion and healing. 
How do we change from consumers to 
artists, citizens and philosophers?  Per-
haps this book has done its intended 
work if this conversation continues! ¦ TMTC ¦ 

strated change in behaviour was a cate-
chumen considered ready to “hear the 
gospel” and receive instruction in Chris-
tian beliefs.  An experience of the Holy 
Spirit may have prompted the interest in 
learning about the faith, may have oc-
curred in the middle of the catechu-
menate, or during the ritual of baptism, 
but to be converted necessarily entailed 
conforming to the to the community’s 
norms of behaviour. 
     After Constantine, conversion became 
a “mopping-up” process in which deviant 
pagans were made to conform to the es-
tablished Christian order.   Conversion 
meant a change in beliefs but not usually 
a change in behaviour.  The element of 
“belonging” remained to the extent that 
conversion to Christianity meant belong-
ing to the empire’s religion and thus to 
full participation in society. 
     Stephen Hawkes-Teeples, professor of 
church history at Regis College, re-
sponded to Krieder’s lecture.  He agreed 
with Krieder’s analysis but asked what 
the church was to do when people were 
breaking down her doors to get in.  
     After the public lecture, Alan and El-
eanor shared with TMTC student group 
their spiritual and intellectual journey 
from Goshen, Indiana to London, Eng-
land over the past decades.  In the U.K., 
they experienced many people from other 
denominations who were attracted to the 
theological and spiritual resources of 
Anabaptist faith and practice.      ¦ TMTC ¦ 

by Jeremy Bergen 
 
     On November 8, 2000, Alan Krieder 
presented a lecture on what it meant in 
the early centuries to be converted. 
      Based on accounts of individual 
conversions, Krieder suggested that in 
the 2nd and 3rd centuries, conversion 
entailed a change in behaviour, belief 
and a new sense of belonging.    For 
example, one text suggests that a cate-
chumen underwent a three-year process 
of learning to behave like other Chris-
tians, which was distinctively at odds 
with society’s norms on wealth, power 
and violence.  Only after a demon-

Conversion and Culture in Early Christianity 

Both Alan and 
Eleanor 

Krieder (right)
were Mennon-

ite Board of 
Mission mis-
sionaries to 

England and 
served at the 
London Men-

nonite Centre.  
Besides pub-

lishing several 
books, they 

were profes-
sors at Oxford 

University. 
 

Stephen Hawkes-Teeples (left)  and Elmer Thiessen discuss  
conversion in the early church.  
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by Arnold Snyder 
 
This is a report on a course taught from 
September to December, 2000 at the To-
ronto School of Theology. Snyder is a 
professor of church history at Conrad 
Grebel College. 
 
This small but mighty seminar met once 
a week, every Monday morning, during 
the Fall semester, 2000. The seminar set 
out to explore the possible roots of Ana-
baptist spirituality, both in the preceding 
Catholic tradition and in the contempo-
rary sixteenth century reforming context. 
To this end we read, analyzed, and com-
pared Anabaptist sources in light of an-
cient Christian writers, such as 
Augustine, Meister Eckhart, and Joachim 
of Fiore, late medieval sources such as 
The Imitation of Christ, and The German 
Theology, and selected Reformation 
texts. The guiding focus for the seminar 
was: In what ways does Anabaptist spiri-
tuality stand, or not stand, in continuation 
with Roman Catholic spirituality? Like-
wise, in what ways does Anabaptist spiri-
tuality stand, or not stand, in continuation 
with Protestant spirituality?  
     Our class was graced by the regular 
presence and contribution of Sister Mar-
garet Brennan, I.H.M, professor emerita 
of pastoral theology, Regis College. Her 
rich background and experience as a Ro-
man Catholic religious as well as her 
mastery of the Catholic spiritual tradition 
were invaluable additions to our class. 
Margaret was a co-teacher of the course, 
to all practical purposes. She delighted us 
with her warm humour and enlightened 
us with her insights. 
     True to its exploratory, seminar for-
mat, teachers and students alike learned 
much as a result of our study together. 
Although the class conclusions are im-
possible to summarize adequately, I at-
tempted to draw up some theses and con-
clusions for the last class. In answer to 
the focus questions that guided our study, 
the following points are a summary of 
those theses: 

?     The shape of Anabaptist spiritual-
ity – its understanding of God’s call, 
the process of salvation, and the Chris-
tian walk – was fundamentally ascetic 
(and in this sense, Catholic), and only 
superficially Protestant. 
?     Seen in the context of Reformation 
biblicism, the Anabaptist appropriation 
and reading of Scripture appears to be a 
heightened ascetic reading, standing in 
continuity with the late medieval un-
derstanding, rather than being a radical 
break from it. Consequently, Anabap-
tism is not best described as 
“Protestantism taken to its proper 
ends,” but rather, it appears to be a 
“Protestantized Ascetic Piety.” 
?     The radical spiritualism of the Ana-
baptists (which had late medieval roots) 
cleared the ground for radical restora-
tionism. The Anabaptists attempted to 
restore the church to its pristine, New 
Testamental shape. One result was the 
formation of a “Believers’ Church,” in 
which each member had been individu-
ally called into the Body of Christ by 
the living Spirit of God. This develop-
ment was frowned upon by Catholics 
and Protestants alike. 
?     The resulting Anabaptist communi-
ties had an ascetic, monastic shape: 
baptism as vow; discipline (the ban) as 
encouragement to growth and obedi-
ence; perseverance on the ascetic path; 

a Christocentric piety of following Jesus. 
?     But a second result of this radical 
spiritualization of the Christian life was 
that a millennium’s-worth of liturgy, 
ceremony, symbolic language, prayer, 
and ritual was now thrown away as 
“human invention,” not truly biblical, 
and not necessary for a truly spiritual 
life. 
?      There is much that characterizes mo-
nastic community that is absent from 
Anabaptist communities such as regular, 
systematic prayer (the hours), systematic 
religious exercises (such as the affective, 
structured devotional engagement of the 
Devotio Moderna), and the sacramental 
substructure. 
?     In light of late medieval parallels, it 
appears that Anabaptist spirituality was a 
further development of the Western as-
cetic understanding of the Christian path. 
Augustine, Cassian, St. Benedict, Peter 
Waldo, St. Francis, Tauler, a Kempis, 
and a host of others, are also the shapers 
of Anabaptist spirituality. 
?     Martin Luther called Anabaptism a 
new monkery. From his perspective, the 
statement was a mighty  insult. From 
other perspectives it can be taken as a 
great compliment, an indication of the 
continuation in Anabaptism of ancient 
and venerable Christian spiritual tradi-
tions.   ¦ TMTC ¦ 

  —  T M T C   C O U R S E S  — 

Anabaptist    
Spirituality 

 
 

2001-2002 Courses   Offered in Toronto 
 

?   War & Peace in Christian Thought    

A survey of Christian teaching on war and peace from the early Church to 
the present, include the ‘just war’ theories of Augustine, Aquinas, the Re-
formers and recent Catholic statements, as well as the pacifist views of 
Quakers, Mennonites and Brethren.  Taught by A. James Reimer.  Sept.– 
Dec., 2001, Tuesdays, 11:00 a.m.-1:00 p.m. 
 

?   Church: Fiorenza, Moltmann and Yoder             
A comparative study of the writings of Elizabeth Schüssler Fiorenza, Jür-
gen Moltmann and John Howard Yoder on the nature of the church. 
Taught by Lydia Harder.  Jan.-Apr., 2002, Tuesdays, 11:00 a.m.-1:00 p.m. 
 
These courses are taught at the advanced degree level (M.T.S, M.A. or Ph.D.) as 
well as the basic degree level (M.Div.)  If you are interested in taking a course for 
credit or audit, contact Jeremy Bergen at the TMTC office, 416-978-6078, 
tmtc@chass.utoronto.ca 
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by Jeremy Bergen 
 
How are interfaith dialogue, reconcilia-
tion and justice linked?   
     Dr. Andreas D’Souza addressed this 
question on April 19, 2001 at a TMTC 
forum.  D’Souza, a Roman Catholic and 
expert on Islam, is the director of the 
Henry Martyn Institute, an international 
centre for research, interfaith relations 
and reconciliation in Hyderabad, India. 
He is in Canada under the sponsorship of 
several church groups and the Mennonite 
Central Committee as a scholar-in-
residence at Emmanuel College in the 
Toronto School of Theology.  Mennonite 
Central Committee is a partner agency of 
the Martyn Institute and has been in-
volved in its work in conflict mediation.   
     D’Souza began his presentation by 
reviewing the history of the 
Martyn Institute.  It was 
founded in the 1950s to 
teach and interpret Islam to 
C h r i s t i a n s  s o  t h a t 
“Christians may fulfill their 
missionary obligation to 
Muslims.”  But the nature 
of the “missionary obliga-
tion” has changed over 
time.  In the beginning, it 
was evangelization.  How-
ever, its leaders came to 
see a role for the Institute 
in active peacemaking and, 
as a first step, sponsored 
several Muslim/Christian 
dialogue to promote mutual understand-
ing 
     In 1990, the Institute embraced a 
mandate of reconciliation–to study and 
understand all religions (not just Islam), 
to promote justice and peace, and to fa-
cilitate interfaith collaboration on spe-
cific projects.  Aggressive proselytization 
gave way to the spirit of Luke 4 – “Good 
news to the poor.”  This mandate is still 
evangelical, said D’Souza, because the 
Good News entails peace, economic jus-
tice and the removal of enmity between 
groups, including religious groups. 
     The word “reconciliation” presented a 
challenge in the reconstruction of the In-

to society. 
     One participant asked if the image of 
many paths leading to the same truth 
doesn’t undermine the integrity of hu-
manity’s quest for truth.  From what per-
spective can we say that all paths lead to 
the same goal?  A Muslim participant 
agreed that we can and ought to find 
common ways of talking about and 
working towards justice and peace, al-
though in Islam justice must come before 
peace. However, we should also recog-
nize that our understandings of God are 
truly different and do not necessarily 
converge. 
 
 

“. . . the question is how 
to maintain unique  

religious identities while 
working together to 

bring God’s love and 
concern to society.” 

 
 
 

     One participant noted with apprecia-
tion the link between interfaith dialogue 
and justice.  When adherents of different 
faiths meet to discuss their similarities 
and differences or to work together, they 
do not interact solely on the conceptual 
level.  Issues of power imbalance and 
economic inequality are often present 
and assertions of truth in such contexts 
may reinforce these patterns and under-
mine the practices of seeking reconcilia-
tion and justice.     ¦ TMTC ¦ 

stitute’s mission.  It 
tended to have the Chris-
tian sense of restoring the 
brokeness caused by sin 
as narrated in Genesis–a 
view not shared by part-
ners of other faiths.  The 
following definition was 
eventually agreed upon: 
“In the context of exist-
ing oppression, recon-
ciliation is a process of 
struggle of the people to 
bring together estranged 
persons, leading to trans-
formed relationships and 
structures based on jus-
tice.” 
     Toward this end, the Institute has 
been involved in transforming conflicts 
which are often deeply ingrained in so-
cial structures and manifest in open 
violence.  They have also promoted 
understanding between faiths.  For ex-

ample, the Institute 
sponsored four Cana-
dian women (Muslim, 
Hindu, First Nation, 
Christian) and four In-
dian women (Muslim, 
Hindu, tribal, Chris-
tian) to travel together 
in each other’s country.  
From this experience, 
the participants ex-
pressed a “deep-down 
shared spirituality” that 
transcended differences 
in dogma and was 
based on concern for 
relationships, family, 

and each other.  
     In the ensuing discussion, Jim 
Reimer asked D’Souza about the dis-
tinctiveness of different religions, and 
what about his approach is uniquely 
Christian.  D’Souza replied that, for 
him, Jesus is God’s definitive revela-
tion and his model for reconciliation, 
but this view cannot be imposed. Other 
revelations are also unique though ulti-
mately point to the same reality.  Since 
reconciliation is a concept in all relig-
ions, in a multifaith context like India 
the question is how to maintain unique 
religious identities while working to-
gether to bring God’s love and concern 

Interfaith dialogue  
as reconciliation 

D’Souza (right) with Lydia Harder 

Andreas D’Souza 


