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Shi’i Muslims and Mennonite Christians
in Dialogue: TMTC Takes an Inter-faith Initiative
By A. James Reimer
The positive and negative challenges of
modernity for Iranian Shi’i Muslims and
North American Mennonite Christians
was the theme of an unlikely encounter
between these two religious minority
groups in Toronto, October 24 - 27,
2002. “Unlikely” because one does not
naturally think of Muslims and Mennonites as sharing much in common. This
assumption–that the two groups have no

affinities with each other–was laid to rest
during three days of intense interchange of
ideas, joint worship in a mosque and a
Mennonite church, common meals, forays
into Old Order country, and sightseeing.
Made possible by generous financial
grants from Mennonite Central Committee,
Conrad Grebel University College, and
Mennonite Savings and Credit Union, the
Toronto Mennonite Theological Centre
(TMTC) hosted four Muslims from Iran,
two Iranian doctoral students (Mohammad
Farimani and Yousef Daneshvar) now
completing doctoral studies in Christian
theology and philosophy of religion at the

Toronto School of Theology (TST), and
a number of Muslim clerics from the
Toronto area for an intensive three-day
exchange. The two Toronto clerics were
Dr. Kazem Mesbah Moosavi, Director
and Imam of the Islamic Iranian Centre
of Imam Ali, and Imam Rizvi, head of
the largest Shi’i Mosque in Toronto.
Moosavi is a graduate of McGill University, Montreal, and both have studied for
many years in Qom.
The four Muslims who flew in from
Iran specifically for the occasion represented The Imam Khomeini Education
. . . continued on p.3
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A Year of New Projects
Editorial

By A. James Reimer, director
This has been an unprecedented year for
new TMTC initiatives, amply reflected in
this newsletter. Since its inception (1990),
Toronto Mennonite Theological Centre
(TMTC) has been dedicated to fostering
ecumenical inter-Christian dialogue within
the Toronto School of Theology (TST).
TST is made up of seven federated and
four affiliated member colleges, covering
virtually the entire spectrum of mainline
Catholic and Protestant denominations:
three Catholic traditions, two Anglican,
Presbyterian, United Church, Baptist, Reformed, Lutheran and AnabaptistMennonite (Conrad Grebel University College). Together this now represents the
largest graduate studies consortium in
North America.
Due to the historic non-alignment of
Mennonites, at least in any exclusive
sense, with either the North American
evangelical or the main-line traditions,
TMTC has found itself in an especially
advantageous position to facilitate interChristian conversation between these various traditions through special events, lecture series and courses. It has tended to
create venues for ecumenical conversation
around issues that are of particular interest
to Mennonites. The visit to our campus by
Calvin Shenk, described by Derek Suderman (p. 10) is an instance.
TMTC is also responsible for ecumenical events and lectureships that transcend
narrowly-defined peace concerns. Special
lectureships in the past by Miroslav Volf
and Stanley Hauerwas are examples of
this. At the annual AAR/SBL (American
Academy of Religion / Society of Biblical
Literature) meetings in Toronto this past
year, we planned and hosted a conversation
with British theologian John Milbank on
“Radical Orthodoxy and the Radical Reformation: What is Radical about Radical
Orthodoxy?” (see p.11) The courses
TMTC has offered at TST are also not limited to tradition-specific subject matter. For
instance, I teach a course on “The Life and
Thought of Dietrich Bonhoeffer,” in addi-

tion to “War and Peace in Christian
Thought” and “The History of Radical
Protestantism.”
Our most important ecumenists, however, are the students themselves. Due to
the significant number of high quality
Mennonite advanced-degree students
enrolled in the various departments and
taking the full range of TST courses, the
Anabaptist-Mennonite tradition has been
receiving increasingly higher profile in
classes, departmental meetings, and public events. It is not uncommon for TST
professors to turn to Mennonites in class
and ask them what the Mennonite perspective on an issue is. This reflects a
dramatic change from 25 years ago when
I was a student at TST. Lydia Harder,
Adjunct Professor and TMTC Student
Affairs Advisor, in her article below (p.
9) gives an impressive account of Mennonite student life, concerns and involvements in this academic community.
Most recently, the Centre has moved
beyond inter-Christian conversation to
inter-faith dialogue. From October 24 to
October 27, it sponsored an Iranian Shi’iMuslim and Mennonite-Christian dialogue at TST, in collaboration with Mennonite Central Committee. Although
planning for this encounter started well
before September 11, 2001, the events of
the past two years has given this initiative a particular relevance and urgency.
See my article beginning on the front
page. Also, Susan Harrison, TST doctoral student who has been closely linked
to the Muslim-Mennonite student exchange, has started regular discussions
between Muslim and Christian students
on systematic-theological themes.
One of the most exciting new initiatives for us was the Graduate Student
Conference under the leadership of two
of our doctoral students, Jeremy Bergen
(Administrative Assistant of the Centre)
and Phil Enns, together with Lydia
Harder. The response to the call for papers and participants, and the generous
financial assistance of several sponsors
witness to the timeliness of this project,

which is really a renewal of similar conferences, which were so influential for
many Mennonite graduate students in the
1960s and 1970s. The report by Myron
A. Penner, Purdue doctoral student (see
p. 6) highlights what in my opinion reflects a major shift in Mennonite graduate studies: a much more self-critical
analysis and appropriation of the Mennonite theological heritage.
There is no doubt that the Toronto
Mennonite Theological Centre has come
to play an increasingly important role not
only for Mennonite students on the campuses of the Toronto School of Theology
and the University of Toronto, but for
Mennonite graduate students throughout
North America and potentially around
the globe. The interest in the AnabaptistScholars Network, first initiated by
TMTC in 1998, and currently administered by Jeremy Bergen confirms this.
The Centre is also, however, indispensable for the Mennonite church at large.
It is technically owned and administered
by Conrad Grebel University College
(owned by Mennonite Conference of
Eastern Canada) on behalf of an Advisory Board consisting of eight North
American education and church agencies.
If one examines carefully the long list of
Mennonite graduates who have written
Masters and Doctoral theses at TST since
the 1950s, on topics highly significant for
the Mennonite community (see p. 12),
one cannot avoid a simple conclusion:
the Centre is at the right place at the right
time. Furthermore, many of these graduates are now serving in our educational
and church institutions. In the past two
decades the number of Mennonite graduate students in Toronto has increased
dramatically, including the large and
vibrant current “student body.”
Help us take advantage of this great
opportunity with your moral and financial support!! ▪ TMTC ▪
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and Research Institute of Qom, Iran, the
most important Shi’i seminary for training
Muslim clerics in the Islamic world. The
four Iranians were Prof. Hamid Parsania, a
specialist in Islamic philosophy and mysticism, and currently President of the University of Qom; Prof. Hassan Rahimpour,
an expert in Islamic literature, philosophy,
theology and jurisprudence, presently
teaching at the University of Tehran; Mr.
Aboulhassan Haghani, Director of International Relations for The Imam Khomeini
Institute; and Shuja Ali Mirza, originally
from Toronto, now a student of mysticism
under Parsania in Qom, and acting as
translator between English and Farsi for
the event.
From the opening remarks by Prof. Rahimpour, a well-known media figure in
Iran, it was evident that this would be an
encounter between friendly conversation
partners. I came away from the conference,
with an impression already formed through
discussions with Daneshvar and Farimani,
that Mennonites and Shi’i Muslims have
one common trait: strong moral-ethical
convictions. Theological assumptions may
differ but the base-line is the same: what
matters is how you live.
Rahimpour made the astonishing claim
that “On 80% of the issues in which Mennonites distinguish themselves from other
Christian denominations, they and Shi’i
Muslims agree.” He went on to give specific examples: opposition to the buying
and selling of heaven (a reference to the
medieval Catholic selling of indulgences),
rejection of celibacy and a high view of
marriage (it does not take someone away
from God); no need for mediation to re-
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L-r: Ed Martin, Prof. Hassan Rahimpour, Shuja Ali Mirza

ceive forgiveness of sins (confession
should be done alone before God, repentance and forgiveness is available to all);
primacy of Scripture (some would see
this as fundamentalism, but it is our belief that to live according to Scripture is
to live according to God’s will); avoidance of a luxurious and ostentatious life;
helping the poor and needy and a sense
of responsibility to humanity at large; a
high value placed on free choice of the
individual after reaching maturity (an
allusion to the Mennonite practise of
adult baptism); holding faith and reason
together (Muslims are rationalists but not
Cartesians, reason is not self-sufficient
but requires faith).
What quickly emerged as the dominant theme was the different conception
of the relation of faith to reason–between
the modern western and Arab
world. A recent
article by Sheema
Khan, in The
Globe and Mail
(June 9, 2003,
A13), makes this
exact point. Isaac
Newton, in his
Principia Mathematica, still harmonized scientific
inquiry and faith,
but in subsequent
battles between the

L-r: Prof. A. James Reimer, Prof. Hassan Rahimpour,
Mr. Aboulhassan Haghani

Church and the scientific community,
faith and reason in the West came to be
divorced. Faith became insulated and
reason secularized. “Reconciling the two
has never been an issue in Islamic
thought,” says Khan, chair of the Council
on American-Islamic Relations (Canada),
who holds a degree in chemical physics
from Harvard University.
The Quran encourages contemplation
of the natural world as a means to faith.
While Europe went through the so-called
“Dark Ages” (an unfortunate characterization of the period from the fall of the
Roman Empire to the Renaissance), significant developments were occurring in
the Islamic world. According to Khan,
“For 1,000 years, Muslims reviewed and
refined prior thought [collecting and
translating the writings of the Greeks,
Persians and Chinese], and–remaining
within the guidelines of Islamic principles–established new frontiers in medicine, mathematics, astronomy and geography. . . . [building] universities, observatories, and hospitals . . . . Within Islam’s moral framework, ethics and social
responsibility intertwined with scientific
inquiry.”
Khan was not part of this dialogue,
but the points made were similar. Due to
this separation of faith and reason, and
religion and science in the West, the Islamic stance toward modernity is ambiguous: neither total rejection nor full
acceptance. They say “no” to modern
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secularism and rejection of
God, and the accompaning
moral decadence, but “yes” to
modern science, reason and
technology.
He who does not have a
correct rationality does not
have a correct religion, said
Rahimpour. This high view
of reason presupposes a positive anthropology and high
view of the natural world
generally. In Western humanism, according to Rahimpour,
God and humanity are at war
with each other. This is not
the case in Islam. “In Islam
the fire is not stolen from
Zeus, but is given directly to
man by God.” The rights of
human beings are not opposed to God but are a corollary of divine rights. Islamic
religion came not to underIranian scholars visit an Old Order Mennonite farm in Waterloo County. L-r: Hamid Parmine but to safeguard and
sania, Hassan Rahimpour, Aboulhassan Haghani, Ed Martin, Jim Reimer, Mohammed Farimani, Yousef Daneshvar.
nurture the growth of humanity. Humanity is not sacrificed in
order to please God, but God’s pleasure government and law that religious moral- may agree that we need to work for a
consists in honouring humanity.
ity is established. It is perhaps at this future world of peace and social justice,
Although Islam has an optimistic view point that the most dramatic difference but we disagree on how to get there.
of humanity, it does not separate rights between the Mennonite understanding of
Mennonites have had a historical susfrom responsibility, morality from eco- the Christian mandate and the Islamic picion of government and the civil aunomics, the world from the afterlife, relig- vision of moral and social responsibility thorities as a means of achieving such an
ion from government. It is through earthly surfaced during the discussions. Both ideal society, and opted for what has
been called the “messianic community” (the Believers’ Church) or, at the
least, non-governmental agencies. Rahimpour reiterated the importance of
religious governments for Islam. This
does not mean that religion should be in
the hands of the politicians, or that religion should be enforced by violence. Nevertheless, religion is concerned with establishing civil justice and civil rights.
Power, wealth, politics must be subordinated to morality. Islam does not support
secularism in society [i.e., separation of
church and state, religion and government) as in the West. Religious and spiritual matters are not separated from material matters in the Islamic world. Islamic
mysticism starts individually and then
quickly becomes social: “Live for the
world as if you will live for ever; live for
the next world as if you will die tomorJon Hoover (right) presents his paper on Islamic responses to the problem of
row.”
evil. Phil Enns is to his right.
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Parsania, in his presentation “From Instrumental Reason to Sacred Intellect,”
pursued a similar theme. Identifying 18
different types of reason, beginning with
the lowest and ascending to the highest, he
named “intuitive” and “sacred” reason as
standing at the pinnacle of human rationality. Intuitive reason apprehends universal
realities directly without the mediation of
mental concepts. Muslim mystics believe
such “supra-intellectual intuition” is obtained through a vision of the beautiful
divine names and attributes. It is the existential root of conceptual reason.
The highest form of intuitive reason is
sacred intellect. It enables its holder to
directly apprehend essences and realities
that others only approach. “In religious
texts, the teacher or medium for ‘teaching’
and conveying the sacred intellect is the
Holy Spirit – Gabriel, the divine archangel.” “So if metaphysical reason can prove
the immateriality and eternality of the human soul, then the sacred intellect can provide the details of man’s ascent and final
felicity.” “The sacred intellect, enlightened
directly by Divine Grace and inspired by
the Holy Spirit, reveals the Divine Word to
man.”
The problem with Western metaphysical and rational thought is that “Modernity
starts with the denial of the authority of
revelation and the sacred intellect.” This
denial has its roots in the historic suspicion
by the Church of conceptual human reason,
leading to an opposition between revelation and reason, what Parsania calls “two
levels of rational cognition.” While in the
earlier period this worked in favour of the
Church, in the modern period this benefits
secular reason, divorced from revelation
and sacred intellect. “In its turn, conceptual
reason, by turning its back on intuitive and
sacred intellect, has severed its existential
roots and has in effect ‘dried up’ and become lifeless.”
In an informative survey of modern
Iranian history, “Keeping pace with Modernity: Fifty Years of Iranian Intellectual
encounter with Modernity,” doctoral student Yousef Daneshvar outlined the major
phases and factors in Iranian-Muslim’s
response to modernity: classical, scholastic
Islamic philosophy and metaphysics,
which translated the Greek philosophers,
Plato and Aristotle, into Arabic in the ninth
century; the 1920s and 1930s, when clerics
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first came into direct contact with antiIslamic aspects of Western culture; the
capitulation to western modernity under
the Shah of Iran; the Iranian Revolution
of 1979, up to the present.
Most recently there has been in Iranian Islamic thought a preoccupation
with hermeneutical rationality, influenced by the “Kantian distinction between the religion itself, which he [a particular scholar] defines as scripture, the
meaning of which we have no direct access to, and our understanding of religion, which is all we have at our disposal.
The former is eternally stable but the
latter is constantly changing.” Although
Daneshvar is positively disposed toward
these recent developments, he criticizes it
for
c o n f us i n g
he r me ne u t i c s
(interpretation) and epistemology (the
question of truth). The two should be
clearly distinguished.
Although the Islamic scholars may
have not adequately accounted for small
currents (or eddies) of western thought
which also have a high view of reason
compatible with religious faith

(Princeton Fundamentalism, and also
Mennonites, are examples of this), on the
whole they accurately depicted the dominant developments in western intellectual
and religious history.
This was confirmed in the paper that
most directly addressed these issues of
rationality on the Mennonite side: “The
Limits of Modernity,” by Phil Enns.
Enns, a doctoral student at TST in the
philosophy of religion, traces the rise and
cul-de-sac of the modern intellectual
tradition beginning with the nominalism
and empiricism of Ockham and Hume;
continuing in the reduction of the concept of God to a postulate necessary for
ethics, not an actual existing reality in
Kant; and ending with the rejection of
God even as a postulate by Marx,
Nietzsche and Freud. Modern attempts,
by Marcel Gauchet or James Edwards, to
retain religion as a “residue”which is
necessary for our poetic understanding of
the unity of the world falls far short of
making any religious truth claims.
. . . continued on p. 14

CURRENT STUDENTS
Rene Baergen, M.A., New Testament

Néstor Medina, Th.D., theology

Jeremy Bergen, Th.D., systematic theology Jeff Nowers, Th.D., theology and ethics
Marcia Boniferro, Master of Pastoral Stud- Christina Reimer, Ph.D., religious studies,
ies
University of Toronto
Oscar Carvajal, Th.D., theology and ethics Tim Reimer, Th.D., Old Testament
Yousef Daneshvar, Ph.D., philosophy of
religion

Joél Schmidt, M.T.S., Conrad Grebel University College

Phil Enns, Ph.D., philosophical theology

Jonathan Seiling, M.T.S., Conrad Grebel
University College

Mohammed Farimani, Ph.D., philosophy
of religion
Miriam Frey, D.Min., spiritual direction
Susan Kennel Harrison, Th.M., New Testament
Matthew Klaassen, M. Phil.F., systematic
philosophy, Institute for Christian Studies

Derek Suderman, Th.D., Old Testament
Johanna Wall, M.A. in Ministry and Spirituality
While TMTC does not register students, the
above list indicates those who affiliate with
TMTC in some way. Students are at the
Toronto School of Theology (TST) unless
otherwise noted.
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“The Sheep and the Goats”:

North American Mennonite Doctoral Students and the Future of
Anabaptist-Mennonite Scholarship
By Myron A. Penner
Let’s sort Mennonite graduate students into
two broad categories. First, there are those
Mennonite graduate students conducting
research on some aspect of the Anabaptist
experience—these are the sheep. Numbered among the sheep are students writing
dissertations on Anabaptist history, students of Hebrew Bible or the New Testament who undertake their research with a
distinctively Anabaptist hermeneutic, and
students in theology departments who are
intentional about giving an Anabaptist
gloss on their theologizing. These are the
more dominant strains among the sheep.
Then, there’s everybody else in the
Anabaptist graduate community—the
goats, say. These are Anabaptist graduate
students conducting research not directly
related to some aspect of the Anabaptist
experience (the sheep/goat metaphor is not
intended as a remark about what awaits
some current graduate students at the es-

chaton!). I’m a graduate student in a
philosophy department with areas of specialization in analytic epistemology,
metaphysics, and philosophy of religion.
I’m numbered among the goats.
There are not that many opportunities
for the two species to get together. There
is the annual “Mennonite Scholars and
Friends Reception” at the annual meeting
of the AAR/SBL (American Academy of
Religion / Society of Biblical Literature),
and the academic session that follows the
next day. But these are not ideal contexts
for meeting other graduate students.
Generally, only a small percentage of the
participants will be graduate students and
the format for these meetings is geared
toward other purposes. The AAR/SBL is
a great place to for the interested graduate student to find out who are some current faculty in the Mennonite world, but
less so for meeting other graduate students. Probably something similar could
be said for the biannual Believer’s

Paul Doerksen (right) introduces presenters David Kratz Mathies (left) and Jennifer
Graber.

Church conferences. Thus, the graduate
student conference hosted by the Toronto
Mennonite Theological Centre filled a
great need by bringing together Anabaptist graduate students across disciplines,
be they sheep or goats, in order for them
to share their work.
This was my first conference where I
submitted my paper as one component of
a larger panel presentation, and I enjoyed
being part of this type of academic venture with a few graduate student friends
from other institutions. The other panel
presenters were Steve Schroeder
(History, University of Notre Dame,
goat), Brian Froese (History, Graduate
Theological Union, Berkeley, sheep), and
Paul Martens (Moral Theology, University of Notre Dame, sheep in goat’s
clothing). Each of our papers focused on
a particular Mennonite appropriation of
pacifism.
As somewhat of an outsider to the
Mennonite academic world, I wasn’t
sure what the conference would be
like. Our papers were the first of the
conference, and while I had presented
at other conferences, I was very curious how this experience would compare. Would the other conference
papers be really good, really bad, or
somewhere in between? How would
our panel be received? Two of our
four papers (one of which was mine)
wound up with stances that were quite
critical of certain expressions of Anabaptist belief and practice. Was this
allowed? Forming arguments, objections, rejoinders, and critical analysis
are the tools of my trade, but how
would this play at this type of interdisciplinary conference? And finally,
would this be a closed community
where most of the sheep already know
one another and we goats are left on
the outside looking in?
I’m happy to say that the conference was quite positive in nearly every
respect, and what follows captures
some of the highlights. I thought that
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Malinda Berry (left) speaks with Victor Stoltzfus, a member of the Mennonite Education Agency’s Faculty Calling Project. Several administrators from Mennonite
institutions were also invited to meet with the students as a group.

the overall quality of the papers was quite
high, no doubt due in part to the fact that
several presenters were presenting portions
of their theses or dissertations. I felt that a
genuinely productive dialogue followed
our panel presentation, discussion marked
by good questions and frank exchanges. I
thought there was a genuine sense of community where diverse perspectives came
together in order to work through some of
the thorny issues that arise from adhering
to a robust peace church position.
One unexpected benefit of the conference was the opportunity it provided for
being introduced to the Ontario Mennonite
theological scene. The Toronto Mennonite
Theological Centre is an important Mennonite academic enterprise; it was good to
get a sense of that place and to meet Jeremy Bergen, Phil Enns, and others associated with the centre. The strong Conrad
Grebel University College connection to
the TMTC was evident, and I feel like I
know CGUC a bit better now as well.
Another benefit was the opportunity to
interact with other grad students. Graduate
school brings together an interesting confluence of experiences. Graduate school
can be a four, five, or six year leap over a
yawning, life-sucking chasm while offering only a dim view of what lies on the
other side. The typical graduate student
flits between the neuroses of no selfesteem on the one hand and inflated selfworth on the other. We are continually and
intentionally forming our identity as future

members of the academy while having it
deconstructed by our peers, our professors, and our research. And graduate
students face the temptation, much like

their professors I suppose, to determine
their own value vis-à-vis peer responses
to a host of profession-related questions:
At what school did you say you are?
How’s the research coming? Done any
conferences lately? Any publications
coming out soon? But while these all
these neuroses and more can be present
when graduate students congregate, I
found this gathering quite collegial and
supportive.
I personally appreciated the opportunity to present research on a philosophical issue that I think has theological significance to an audience that has a vested
interest in the subject matter. Doing
graduate work in a non-Mennonite secular institution, I don’t get a lot of opportunities to do Mennonite philosophy, for
Mennonites, and with Mennonites. The
TMTC conference gave me that opportunity, and that experience was gratifying.
Only one thing comes to mind in
thinking about ways the conference ex. . . continued on p. 8

TMTC expresses its gratitude to the generous sponsors of the
Graduate Student Conference:
• Mennonite Foundation of Canada (Legacy Fund),
Winnipeg, MB
• Mennonite Education Agency (Fund for Peoplehood
Education), Goshen, IN
• Good Foundation, Waterloo, ON

L-r: Paul Heidebrecht, Jonathan Seiling, Miriam Frey, Lydia Neufeld
Harder, Irma Fast Dueck
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“Doctoral Students”
. . . continued from p.7.

Papers Presented at the TMTC Graduate Student Conference:
“Issues in the Future of Anabaptist-Mennonite Scholarship

perience could have been enhanced: having
Anabaptist PhD’s in the audience to interact with our work. Imagine a graduate
student conference where graduate students from a variety of disciplines present
research important for Mennonite scholarship to a group consisting not only of their
graduate student peers, but also made up of
Anabaptist faculty from Mennonite and
non-Mennonite schools. I know that at
first glance attending a graduate student
conference might not be a particularly exciting draw for someone who has a PhD, a
faculty position, and a finite supply of professional development funds. But the service to the Anabaptist graduate community
would be huge. Who better to engage our
work and facilitate our development as
burgeoning Anabaptist scholars than seasoned Anabaptist faculty?
Having said that, I think that each participant of this conference left thinking that
it had been a good experience and one that
is well worth repeating. My thanks to conference organizers Jeremy Bergen and Phil
Enns—both did double-duty as hosts and
presenters. Thanks also to the deans from
various Mennonite colleges who hosted an
information session and dinner that concluded the conference. And finally, thanks
to the conference sponsors and to the Toronto Mennonite Theological Centre. The
vision and generosity of these groups
brought about this important gathering of
sheep and goats. There are, I hope, many
more to come. ▪ TMTC ▪
Myron A. Penner is a Ph.D. student in philosophy at Purdue University, West Lafayette, IN.

Mennonites and Pacifism
• "Mennonite-Nazi Collaboration and Coming to Terms with the Past:
European Mennonites and the MCC, 1945-1950" - Steve Schroeder,
History (University of Notre Dame)
• "Beyond Declension and Irony: Mennonite History as Community
Studies" - Brian Froese, History (Graduate Theological Union)
• "Why Christian Pacifists Should be Epistemological Foundationalists
(and some other things, too)" - Myron A. Penner, Philosophy (Purdue
University)
• "Discipleship Ain't Just about Jesus: Or, on the Importance of the
Holy Spirit for Pacifists" - Paul Martens, Theology (University of Notre
Dame)
Mennonites and Scripture
• "The Authority of Jesus" - John Zimmerman, New Testament (Union
Seminary, Virginia)
• "Biblical Interpretation in the Mennonite Church" - Susan Kennel Harrison, New Testament (Toronto School of Theology)
Mennonites and Tradition
• "The Sensus Fidei and Mennonite Theology" - Jeremy Bergen, Theology (Toronto School of Theology)
• "'For I received from the Lord what I also handed on to you...': The
Role of Tradition in Anabaptist-Mennonite Scholarship" - Joél
Schmidt, Theology (Conrad Grebel University College)
• "(Re)Figuring Tradition" - Laura Schmidt Roberts, Theology (Graduate
Theological Union)
Mennonites and Theological Identity
• "How to Eat Your Bible: Performance and Understanding for Mennonites" - Trevor Bechtel, Theology (Loyola University Chicago)
• "The Rule of Theology: Kierkegaard and Wittgenstein on Theology
and Truthfulness" - Phil Enns, Theology (Toronto School of Theology)
Mennonites and the World
• "Mennonites, Gender, and the Fundamentalist/Modernist Debates" Jennifer Graber, History (Duke University)
• "Does the Ballot Box Lie Outside the Perfection of Christ?" - David
Kratz Mathies, Religious Studies (Boston University)

L-r: Laura
Schmidt Roberts,
Darren
Pries-Klassen
(representing
sponsor
Mennonite
Foundation of
Canada),
Brian Enns,
Joél Schmidt
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Mennonite Student Life:
Gathered and Scattered
By Lydia Neufeld Harder
It was exciting to see a vision begin to
take shape. A vision of a group of students
meeting regularly in order to provide a
fertile place in which scholarly identities
could be formed, ideas could be tested and
collegial friendships could flourish. Not
that these aspects were missing in TMTC
student meetings in the past! The results of
a recent questionnaire (answered by 15
students) and the follow-up interviews
suggested in fact that students appreciated
TMTC for exactly those features. However, as students reflected on the compiled
results, they recognized that what was
needed was a more regular and committed
student group, a group more aware of the
responsibilities and privileges connected
with being a TMTC student. In other
words, there was a need for some “card
carrying” TMTC students who could form
a core group of an expanding circle of
scholars interacting with AnabaptistMennonite thought!
It has always been difficult to identify a
TMTC student, since students are registered through the other colleges and the
university. The relationship to TMTC has
been informal, depending on social networks to spread the news that good forums, stimulating discussions and informal
advising were available. Yet it has been
very important to students that there be a
Mennonite presence on the university campus and that ecumenical dialogue be promoted by the Centre. Appreciation was
expressed for the courses offered by Mennonite professors and for the lectures and
conferences that have been sponsored by
TMTC. In addition, TMTC has encouraged a connection for many students with
their faith heritage. As one student put it,
“TMTC has facilitated a more conscientious process of integrating my Mennonite
experience and theology with the content
of my other courses, which are often very
different.”
Though TMTC has focussed on advanced degree students at the Toronto
School of Theology, it has always been

open to other students from the larger
university campus. At one time in its
history, the student discussion groups
became very interdisciplinary, creating a
challenge to find a common language to
interact with each other. Throughout its
13-year history there have been students
with other faith heritages who chose to
enter the dialogue. Very important in
recent years has been the presence of
several Muslim students who have entered the discussions with perceptive
questions and ideas. Students in the ministry stream have added their practical
concerns to the agenda. But for all these
students, it has become clear that what
drew them to these events was exactly
the Mennonite identity and theological
tradition which TMTC represented. The
students present at the meeting affirmed
the variety of perspectives that these students brought and supported the idea that
the student group should continue to be
open to anyone willing to accept the responsibilities connected with membership.
The formation of a deliberate community of academic peers would also address a number of concerns that students
expressed. Advice around choosing
courses or thesis topics as well as collegial encouragement and accountability
would more easily be available. In addition, opportunities for students to become
a resource to the broader community
could be multiplied. Perhaps a brochure
could be produced to feature students
willing to teach or preach in churches.
Perhaps students could be invited to lead
discussions with pastors in the area.
Creative ideas emerged as students became excited about these possibilities.
Faculty involvement in such a group
was still seen as desirable. Clarity about
organizational structures and lines of
accountability would be important for
that would encourage student ownership
for their own agenda. It seemed clear that
there should be a difference between the
planning of these students discussions
and the program committee which is

overall responsible for planning courses,
formal student advising and larger ecumenical forums and conferences. The
natural links between the two would be
the student affairs advisor and the student
representative on the board. One idea that
received great response was to find more
Mennonite professors who would spend a
sabbatical semester on campus. There
was also support for asking more Mennonite professors to meet with students to
speak about their own scholarly work
and identity. The faculty, though few in
number, represent an important link with
the broader church institutions which
initially envisioned such a centre on the
university campus.
Perhaps I can add a personal reflection, since in my position as student affairs advisor, I conducted the interviews
and have been involved with students
throughout TMTC’s history. I am convinced that it is the students that most
regularly and most convincingly live out
the Mennonite presence on the campus of
the university. They speak up in classes,
write reflective papers for their courses,
assist in the teaching, interact informally
with other students and are active in the
larger TST structures as student representatives. As I talked with these students
about their experiences, I was impressed
by their readiness to enter the ecumenical
arena as Mennonites open to dialogue
and learning. I was also impressed by the
variety of gifts that these students can
bring to the larger church and society. I
continue to see TMTC as a vital place to
nourish these gifts.
So what can you expect if you become a TMTC student and pay a small
fee to get your bona fide student card?
Maybe a “free” dinner to inaugurate this
new venture. More likely, several free
pizza lunches! But more important you
will receive the privilege of wrestling
with a vital theological tradition in the
company of interesting people committed
to dialogue and scholarly integrity. I
hope to see many of you at the first student event on one of the first Fridays of
the fall semester. ▪ TMTC ▪
Lydia Neufeld Harder is the student
affairs advisor at TMTC.
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Lingering Questions

Christianity, Other Religions, and Opportunities for Constructive Conversations
By Derek Suderman
On Friday, April 11, 2003, TMTC sponsored a conversation with Calvin Shenk.
Shenk, a long-time professor of World
Religions at Eastern Mennonite University
in Harrisonburg, Virginia, was asked to
reflect on whether his perspective has
changed following the September 11 attacks in the United States. He responded
by briefly listing many lingering questions
he has regarding the role of Christians and
Christian faith in an increasingly multicultural and multi-faith environment.
In his list of “lingering questions”
Shenk frequently came back to the question of truth. While convinced that truth
could be found in other religious traditions,
he made a significant distinction between
this and salvation through other faiths. He
encouraged students to distinguish between
pluralism as a description of our current
socio-cultural situation and a prescriptive
relativism that insists on making religious
multiplicity theologically normative. He
acknowledged that the conviction that
there is one way for all inevitably leads to
some tough questions. Among these, he
asked: In an increasingly multi-cultural and
multi-faith North American context, how
can I recommend Jesus with cultural and
religious sensitivity? In the current global
climate, how we should position ourselves
on the spectrum from a “lazy tolerance of
religions” to “warfare between religions”?
Shenk also suggested that other religions
may function as preparation for the gospel–in both a negative and positive sense.
Some elements of other faiths are readily

Derek
Suderman
(left) and
Susan
Harrison
at a TMTC
student
discussion.

recognized as problematic when confronted with the Christian gospel
(negative preparation); others serve as
positive elements that can then be recognized as fulfilled in Jesus (positive preparation). As an example of the latter he
pointed to the presence of “echoes of
grace” in other religions, and suggested
that this was a commonality upon which
Christian witness could build. Part of the
Christian task is to discern the work of
the Spirit beyond those who confess
Christ, and then to point to him in witness. While all truth may not be contained in Jesus, Shenk suggested that all
truth is compatible with Jesus.
I thought the meeting was beneficial–
but it also left me somewhat disappointed. After an hour or so we were just
beginning to address some of the key
elements Shenk had presented when the
event wrapped up. The experience left
me convinced of two things: first, we
need to meet on a more regular basis as a
TMTC community; and second, we
should provide the opportunity for visiting faculty to come to the centre for a
more extended period of time. While the
first point is quite self-explanatory, let
me briefly expand on the second.
I left the meeting convinced that
TMTC should make it a priority to encourage faculty to come to Toronto for a
more extended stay, and that such an
arrangement would greatly benefit both
the TMTC student body as well as the
visiting professor(s). In thinking more
about this I am convinced that TMTC
could offer a unique resource for schol-

Prof.
Calvin
Shenk

ars, especially in fields such as Theology,
Religion, Bible, and Ethics. A visiting
professor could have consistent contact
with a vibrant and inter-disciplinary student body of graduate and doctoral students, not to mention access to the impressive library resources available at the
University of Toronto. Such an arrangement would provide a great forum for ongoing discussion. It would expose such a
scholar to the breadth and depth of a vibrant academic community as well as
provide an opportunity for students like
myself to interact with someone mounting a solid argument or refining a particular research interest. It seemed that
we had just begun to peak into the window of Shenk’s interests and tap his experience, but did not have the opportunity to hear him develop these further nor
interact sufficiently with him.
Nonetheless, the meeting was quite
well attended with approximately 15
students from the Toronto School of Theology as well as a few faculty and people
from the larger Mennonite church community. The presence of two Iranian
Muslim exchange students pursuing their
doctorates in the Philosophy of Religion
proved beneficial and brought home the
relevance of such a topic. Through his
demeanor and attitude Shenk demonstrated the kind of “winsome” attitude he
described as appropriate in a multi-faith
discussion–I just wish we had more time!
▪ TMTC ▪

Derek Suderman is a Ph.D. student in
Old Testament at Emmanuel College,
Toronto School of Theology.
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Radical Orthodoxy and the Radical Reformation
300 people attended the annual Mennonite
scholars and friends forum at the American
Academy of Religion / Society of Biblical
Literature (AAR/SBL) meetings on November 23, 2002 in Toronto. The forum
was sponsored by TMTC and Conrad Grebel University College. John Milbank, an
Anglican theologian and current professor
of philosophical theology at the University
of Virginia was the featured guest. Milbank is a key figure in the “Radical Orthodoxy” movement which is highly critical
of modernity. In his seminal 1990 book,
Theology and Social Theory: Beyond Secular Reason, Milbank argues that secular
reason amounts to atheistic nihilism
founded on violence. The Christian alter-

native, best articulated by Augustine, is
an original peace decisively realized in
forgiveness, worship and other practices
of the church. Augustine's vision of this
peace is that all aspects of human life,
culture and knowledge participate in the
heavenly peace which binds all things
together.
Five scholars responded to various
aspects of Milbank’s project: Malinda
Berry, student at Union Theological
Seminary in New York; Chris Huebner,
Canadian Mennonite University, Manitoba; Travis Kroeker, McMaster University, Ontario; Laura Schmidt Roberts,
Fresno Pacific University, California;
Gerald Schlabach, University of St. Tho-

Respondents to Milbank, l-r: Gerald Schlabach (leaning forward), Malinda
Berry, Travis Kroeker, Chris Huebner

mas, Minnesota.
A. James Reimer,
TMTC director, chaired the discussion.
The theme of the 2003 forum, in Atlanta, will be “(How) Should Christian
Academics Serve the Church in their
Scholarship?” It will be sponsored by
Associated Mennonite Biblical Seminary. ▪ TMTC ▪

Professor John Milbank

The Conrad Grebel Review

An interdisciplinary journal published by Conrad Grebel University College
Several forthcoming issues of the Conrad Grebel Review will feature papers from events reported this newsletter:
Spring 2003:
Fall 2003:
Winter 2004:

Issues in the Future of Anabaptist-Mennonite Scholarship: Papers from the 2002 TMTC Graduate Student
Conference.
Muslims, Christians and the Challenge of Modernity: Papers from the 2002 Shi’i Muslim and Mennonite
Christian dialogue at TMTC.
Mennonite/s Writing: Papers from a conference held in Goshen, IN, October 2002.

Subscriptions: 1 Year ($28); 2 Years ($50); 3 Years ($65); Student ($21)
Single issues: $10 + $2 mailing
All amount in Canadian dollars.
Contact the office for US and oversees rates.

Contact: http://grebel.uwaterloo.ca/cgreview/
519-885-0220 ext. 242
cgreview@uwaterloo.ca
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Mennonite Theses at the Toronto School of Theology
The following list is of theses in theology written by Mennonites at the Toronto School of Theology (founded 1970). Before 1970,
the colleges which came to form the TST operated with varying degrees of cooperation under the name Toronto Graduate School
of Theological Studies. The Toronto Mennonite Theological Centre was founded in 1990.

F.C. Peters

Th.M.

1954

“The Ban in the Life and Writings of Menno Simons”

Emerson McDowell

B.Div.

1956

“Factors Common to Anabaptism and Methodism”

Helmut Harder

Th.D.

1971

“Continuity between Method and Content in Contemporary Theology: The
Achievement of Wolfhart Pannenberg”

Herb Swartz

Th.M.

1971

“The Concept of Faith in the Fourth Gospel”

Denis Janz

M.A.

1975

“Semipelagianism and the Catholicity of Nominalism”

Darrell Fast

Th.M.

1977

“Mennonite Church and the Prison Chaplaincy: A case for Conscientious
Participation”

Titus Guenther

M.A.

1977

“Torres and Camara: Violence and Nonviolence from a Mennonite Perspective”

Jacob Elias

Th.D.

1978

“The Beginning of Jesus’ Ministry in the Gospel of Like: A Redaction-Critical Study
of Luke 4:14-30"

Denis Janz

Ph.D.

1979

“Luther and Late Medieval Thomism”

Ralph Lebold

D.Min.

1980

“The Evaluation of the Pastoral Leader in the Context of the Congregation”

Harry Huebner

Ph.D.

1981

“The Continuity of Axiology and Epistemology: An Analysis of the Presuppositions
of Troeltsch’s Historicism”

Vernon Leis

D.Min.

1983

“Storytelling as Ministry to Families”

A. James Reimer

Ph.D.

1983

“Theological method and Political Ethics: The Paul Tillich-Emmanuel Hirsch
Debate”

Ilse Friesen

M.A.

1984

“The Image of Christ Pantocrater in Theology and Early Christian Art”

Willi Braun

M.A.

1985

“The Synoptic Pronouncement Stories”

Darrell Fast

D.Min.

1986

“Where are all the Children Going? The Faith and Identity of Children of Mennonite
Parents in Toronto”

John Rempel

Ph.D.

1986

“Christology and Lord’s Supper in Anabaptism”

Dale Hildebrandt

M.A.

1987

“The Inter-Church Coalition GATT-FLY: Theological Praxis and the Option for the
Poor: Towards a Canadian Contextual Theology”

Carol Penner

M.A.

1987

“The Theology of Nellie L. McClung”

Titus Guenther

Ph.D.

1988

“Rahner and Metz: Transcendental Theology as Political Theology”

John Siebert

M.A.

1988

Martha Smith Good

D.Min.

1988

Herb Swartz

Th.D.

1988

Ivan Friesen

Ph.D.

1990

“Composition and Continuity in Isaiah 1-12"

Henry Victor Froese

Ph.D.

1990

“Friedrich Schleiermacher’s ‘On the Highest Good’”

Cheryl Nafziger-Leis

M.A.

1992

Rosalee Bender

M.A.

1993

Gerald Ediger

Th.D.

1993

“George Grant’s Troubled Appropriation of Martin Heidegger on the Question
Concerning Technology”
“Women in Ministry in the Mennonite Conference of Ontario and Quebec:
Uncovering their Experience”
“Fear and Amazement Responses: A Key to the Concept of Faith in the Gospel of
Mark”

“Hegel’s Lectures on the philosophy of Art: The Dramatic Form and the End of Art
as a Vehicle of Truth”
“The Role of Community in Redemption: A Critical Dialogue with Rosemary Radford
Ruether and Rita Nakashima Brock”
“Deutsch und Religion: Ethnicity, Religion and Canadian Mennonite Brethren,
1940-1970"

■ 13 ■ Summer 2003

TMTC Newsletter

“Deutsch und Religion: Ethnicity, Religion and Canadian Mennonite Brethren,
1940-1970"
“A Hermeneutics of Discipleship: Towards a Mennonite / Feminist Approach to
Biblical Authority”

Gerald Ediger

Th.D.

1993

Lydia Neufeld Harder

Th.D.

1993

Dan Nighswander

Th.D.

1995

“Paul’s Use of Shame as a Sanction in I Corinthians”

Brice Balmer

D.Min.

1996

“Spiritual Transformation in Addicted Men: Spirituality and Addiction”

Muriel Bechtel

D.Min.

1996

“Showing our Colours: Encouraging Self-Differentiation in an Urban Mennonite
Congregation”

Wesley Bergen

Ph.D.

1996

“Elisha and the Limits of Prophetism”

Arnold Neufeldt-Fast

Ph.D.

1996

“Eberhard Jungel’s Theological Anthropology in Light of his Christology”

Daniel Epp-Tiessen

Ph.D.

1997

“Concerning the Prophets: True and False Prophecy in Jeremiah 23:9-29:32"

Daryl Culp

Ph.D.

1998

“Gordon D. Kaufman’s Theory of Theological Language”

Karl Koop

Ph.D.

1999

“Early Seventeenth Century Confessions of Faith: The Development of a Tradition”

Carol Penner

Ph.D.

1999

“Women Abuse: Mennonite Silences and Feminist Voices”

Eleanor Snyder

D.Min.

1999

Andrew BrubacherKaethler

M.A.

2000

Eleanor Epp-Stobbe

Th.D.

2000

Anna Janzen

Ph.D.

2001

“Der Friede im lukanischen Doppelwerk vor dem Hintergrund der Pax Romana”

Glenn Witmer

Th.M.

2001

“Creating God in our Image: A Case Study of Anthropomorphic Language in
Rabbinic Literature”

Jeremy Bergen

M.A.

2002

“The Politics of History in John Milbank’s Use of Augustine’s City of God”

“Including Children in the Life of the Congregation: A Contemporary Mennonite
Exploration”
“Christology in African Independent Churches: Theological Reflections in Mennonite
Missions Perspective”
“Practising God’s Hospitality: The Contribution of Letty M. Russell Toward An
Understanding of the Mission of the Church”

Mennonite Theses in Religion at the University of Toronto
The following doctoral dissertations have been written by Mennonites at the Centre for the Study of Religion at the University of
Toronto.

Ron Sawatsky

Ph.D.

1986

“’Looking for that Blessed Hope’: The Roots of Fundamentalism in Canada, 18781914”

Willi Braun

Ph.D.

1993

“The Use of Mediterranean Banquet Traditions in Luke 14:1-24”

Cheryl Nafziger-Leis

Ph.D.

1996

“Art. . . Even After Auschwitz: Adorno’s Critical Theory of Art, Religion, and
Ideology”

Note:

These lists are an attempt to be comprehensive based on the records consulted.
Please let us know of any errors or omissions. ▪ TMTC ▪
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Roy Hange, Lydia Neufeld Harder, Imam Mesbah Moosavi share a meal
together.
“Muslim-Christian Dialogue”
. . . continued from p. 5.

For Enns, the fundamental problem
with modernity is that it has rejected the
possibility “that in religion we find a set of
practices and beliefs which has traditionally provided answers to the kinds of questions that modernity has found problematic.” Modernity finds itself with an unsolvable problem: claiming that the empirical world provides us with disconnected
sense data, but requiring a way of organizing that sense data (unifying that data
about the world) for knowledge to be possible. Traditionally, religion has provided
this unifying function in the everyday lives
and practises of people. We cannot in the
West escape our modernity, with its commitment to the ideals of liberal democracy
and the progress of science, but we need
not reject the notion that religion is a
“world we might inhabit,” which addresses
“our deepest questions about the world.”
Other presentations did not as directly
address these philosophical and epistemological issues that were of such obvious
interest to the Muslim representatives in
the dialogue. Mesbah Moosavi, talked
about “Modernity and Contextualism;” Jon
Hoover, a specialist in Islamic thought,
now teaching at Dar Comboni Arabic
Studies Institute, Cairo, Egypt, proposed a
“A Typology of Responses to the Philosophical Problem of Evil in the Islamic and
Christian Traditions;” David Shenk, for

and Mennonite-Christians: How do our
Religious Convictions Contribute to
Peace-building,” with a few exceptions
dwelt on joint concerns for peace and
justice not on conflictual matters.
A number of us briefly addressed the
Islamic congregation on the occasion of
the celebration of the birth of the twelfth
Imam, at the Toronto mosque of which
Moosavi is the head. It turns out that
Muslims believe that the twelfth Imam
will return with Jesus at some future time
to set up an earthly kingdom of justice.
Sunday morning we all travelled to
the Tavistock Mennonite Church, where
Rick Cober Bauman (Assistant Program
Director, MCC Ontario) was the worship
leader. The array of Muslim clerics
(some wearing white turbans), MCCers
and other Muslim and Mennonite dialogue partners sitting in a single row on
the platform facing this rural congregation, for the adult Sunday School hour,
was a sight to behold. It was a question
and answer situation, and to the question
“why such a dialogue” my answer was:
“Both traditions believe in one God, and
truth is truth no matter where it is found;
both traditions are in search of this
truth.”
Sunday after noon we visited an old
order Mennonite farm north of Waterloo,
arranged by Cober Bauman. Pictures
taken reveal the Muslims in their more
casual, informal and unguarded mo-

many years Director of US missions and
overseas ministries for Eastern Mennonite Missions, and Mennonite author on
Christians and Muslims, defended the
possibility of religious truth claims
within the context of modern pluralism in
his “Pluralist Culture and Truth.” My
own paper, “Public Orthodoxy and Civil
Forbearance,” dealt with the challenges
of modern law for religious minority
groups, in which I argue that pluralism as
an ideology is a modern illusion, that
there will always be public orthodoxies. I
suggest that, given the above,
“forbearance” rather than liberal
“tolerance,” be the basis for the treatment by majorities of minority groups,
and dialogue between religions.
There may have been too much
“forbearance” in this first encounter–
the tough issues were never addressed
(e.g, violation of human rights both in
western and in Arab countries, the role
of women, missions and conversion,
terrorism and war, and serious theological differences between Islam and
Christianity on “missionizing and conversion,” and on the means of achieving a kingdom of peace and social justice). Some of these difficult topics
were alluded to in the general wrap-up
session Saturday afternoon, as issues to
be addressed in future phases of the
dialogue. On Friday evening, a panel Prof. Hamid Parsania (left) presents his
discussion on the topic, “Shi’i-Muslims paper with translator Shuja Ali Mirza.
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ments, enjoying the horse and buggy, surprised that here in the middle of modern,
decadent North American society there is a
people not that unlike Muslims in Iran,
trying to live out the simple, faithful and
pious life.
Invited by the Mennonite farmer inside
his modest home, and sitting in a circle
around the Mennonite couple with their
two small children, the Muslims took full
advantage of this opportunity to ask questions like: Why do you not have modern
technology? Why do you not have electric
lights? The Old Order answer: “because
that is what our church teaches.” This surprised and delighted the visitors from Iran:
here in the midst of modern, western,
North American, culture, known for its
individualism, was an example of objective
authority and beliefs taking precedence
over individual beliefs. One Muslim comment: “when these people die they will go
straight to paradise.”
The visit ended with the farmer taking
us to the one-room Mennonite school
house, where the Muslims left their names
in Farsi on the blackboard. I would have
liked to see the surprise of the teacher and
pupils Monday morning. The official Iranian visit concluded with a trip to Niagara
Falls and a rather well-to-do, middle-class
Niagara Mennonite home, a stark contrast
to the Old Order home of the previous day.
I tried to explain the wide range of groups
making up the Mennonite spectrum. I have
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since heard that Professor Rahimpour
has been seen on Iranian TV lecturing
on Canadian “Amish” Mennonites.
The dialogue in Toronto came about
largely through MCC contacts with
Iran begun more than a decade ago
after a severe Iranian earthquake, and a
student exchange program between the
Khomeini Institute in Qom and MCC
initiated some five years ago. Ed Martin, Director of Central and Southern
Asia Program, MCC, who has played a
key role in this exchange, participated
in the Toronto conference. Also participating were Roy Hange, who spent ten
years in the Middle East working with

Mohammed Farimani writes his name in Farsi in an Old Order
Mennonite schoolhouse.

Muslims and Christians, and began the
student exchange in Iran; and Bob Herr,
Co-Director of the MCC International
Peace Office.
Lydia Harder (Adjunct Professor and
Student Affairs Advisor for TMTC), Jeremy Bergen (TST doctoral student and
Administrative Assistant of TMTC), and
doctoral students Phil Enns and Susan Harrison, all participated in the dialogue and
played an indispensable role in planning
the encounter.
The historic dialogue was taped virtually in its entirety and a selection of the
presentations and parts of the discussions
will be published in an upcoming issue of
The Conrad Grebel Review. Part II of the
dialogue will occur (“God willing” or
“Insha’Allah” as the Muslims say) in Qom,
Iran, in February, 2004.
A fitting conclusion to this account
might be the statement by Mr. Haghani, the
Khomeini Institute’s Director of International Relations: “During the past five
years since our student exchange program
was initiated between the MCC and the
Imam Khomeini Education and Research
Institute, a sincere fraternal affection has
taken root in our hearts for our Mennonite
friends, coupled with respect and admiration for the virtue we see them display in
our interactions with them; and so it is with
great satisfaction that we see our friendship
deepening and expanding on the firm basis
of our common faith in God.” ▪ TMTC ▪
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2003-04 Course

Offered in Toronto

● History of Radical Protestantism
Historical and theological examination of radical Protestantism, including
Anabaptists, Mennonites and Hutterites, as well as British dissenting traditions such as Quakers and Baptists, and some of the more recent
North American “evangelical” groups. January-April, 2004, Tuesdays
11:00 a.m.-1:00 p.m. Taught by Dr. A. James Reimer.
This course is taught at the advanced degree level (M.A., Ph.D.) and the
basic degree level (M.Div.).
If you are interested in taking it for credit or audit, contact the TMTC office, 416-978-6078, mennonite.centre@utoronto.ca

CONGRATULATIONS
TO THE FOLLOWING
RECENT
GRADUATES
Jeremy Bergen, M.A. in Theology,
University of St. Michael’s College,
2002. His thesis was titled: “The
Politics of History in John Milbank’s
Use of Augustine’s City of God.” He
is currently a Th.D. student in theology at Emmanuel College.
Christina Reimer, M.A., University
of Toronto, 2002. Her major paper
was titled: “The Wounded Fourth: A
Psychological Critique of the Doctrine of the Trinity.” She is currently
a Ph.D. student at the Centre for the
Study of Religion, University of Toronto.
Joél Schmidt, M.T.S., Conrad Grebel University College, 2003. He is
currently the youth pastor at First
Mennonite Church in Kitchener, ON.

Some participants in the Shi’I Muslim, Mennonite Christian dialogue; back row (l-r): Imam Mesbah Moosavi, A. James Reimer,
Aboulhassan Haghani; front: Hassan Rahimpour, Hamid Parsania, Mohammed Farimani, Shuja Ali Mirza

Anabaptist-Mennonite Scholars Network
Please visit our website at:

www.AnabaptistScholars.net
The website includes newsletters, announcements, searchable database
of members, online membership application.
The purpose of the Scholars Network is to foster a forum and a common
language to talk about the concerns of those who relate both to the
Anabaptist-Mennonite tradition and to the academic world.

Sarah Smith, Th.D., Emmanuel College/University of Toronto, 2003.
Her thesis in the pastoral department
of the Toronto School of Theology
was titled: “Hearing Sermons:
Reader-Response Theory as a Basis
for a Listener-Response Homiletic.”
Glenn Witmer, Th.M. in Jewish
Studies, University of St. Michael’s
College, 2001. His thesis was titled:
“Creating God in Our Image: A Case
Study of Anthropomorphic Language
in Rabbinic Literature.” He is currently a Mennonite Church Canada
Witness worker in Jerusalem.

